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TO A 
Y S IR, 
| Ccording to my Promiſe F wow 
; I ſend you the Diſcourſe of Hu- 
{> mane Reaſon 5» Enghifh, which 


}v 


» you have been wld Tp ry 
fome Years a in French. T1 ſay, 
5 you That _ urfe © Becauſe nleed ae Con» 
<. tains all that was in it, But the Agro 
© that when 1 took that Subjefd this and 
ame 4nt0 Pu ropang the mnt of 
, tranſlati own Expreſſions 
* the freſh Neg as þ fl _ "2 
1 Thoughts, have induced me fo to alter | 
nemo #, that ts 4 Ford Particwl 
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i A PretatotyLetter 
be fill the ſame, yet the whole 5s yy much 
another thing. 
= chief” Deſign of this Ds Toure 6 , to 
Men in conquering . thoſe e Prejudices, 
5 4 hinder them from making uſe of their 
own Reaſon in Matters of Religion. And 
thus is endeavoured to be done, not only by 
way of Argument, but more eſpecially by the 
welght of many Ancient and Venerable Al- 
thorities, concurring #n ſuch Principles as 
lead direitly to that Prattice, Now though 
ſeveral things have alreadybeen publiſhed in 
Engliſh on the hke Subject , yet as every 
Argumbzt is Ld equally fit Fok every,Capa- 
city ; I hope an | bil} EF follow-a Park not 
trod in by others, my Labour ow not be 
eſteemed ſuperfluous, 
, of be Ciraupoſtances of out. Tin dp 
: roularly. *ngonrage to. Diſcourſes of ts 1 
gate. Ftv #7 Keligion, which is fe 
{HL = Hos be.in the Pa 
of. Layp ay * 1can ; Force ats.;Þ ”P _ = 
World, a a do aver. attain 10, that due ma- 
FArILY. = ' rgugth which all. good Men 
walh- "0 wil:efaibly, work... the ſame Ef. 
{6 that merhage ſeen. ariſe. from Liberty 
 Philgſop e Clouds will be. diſſipated. ; 
Goulet P\ fall. \from Mens 'E __ x aud 
thwill: abpesr evft beautiful in her - nas 
bed omphecny, "Eero 1 gm, that theſe 
8 things 
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things appear alreadyito many: in'this | Na- 
ti0n, not ina faint Dawn ' only, but” in” a 
full Meridian: Brightneſs. The opportoei= 
ty. ought ' therefore to be improved; that 


k \ thoſe. who have . not yet diſcovered 3 


glimpſe of V4 this; Laght may be arrefted fo 


\*ts appearance -. in plain" terms," thar 'they 


<_/ may learn to conſult that Beam-of 'the Di- 


vinity, (whatever we call it,, Reaſon or Spi- 
rit) which is united to' our ©Nature, mm 
which only conſifts our Faculty ef Dsſcers- 


| ing, \and which 1s. beſt able to: dirett- us. uni- 


ver ſally in our Duty. 


Jt is impoſſible'we \ſhould. ever. arrive at 
that perfett Liberty which. we breath af- 
ter, until a Door of Emrance into 'it be 
opened by thu Key. ' Whilſt . Mens "Hearts 
are lock;d up againſt one another, by innu- 
merable' Prejudices" ariſing (from the nar- 
rowneſs of their Principles, 'it-is no wonder 
if Societies be ſo too. The Cre 'of that 
Ewil can therefore never be wrought, ' by 
aſſociating any + number of Men of fimilar 
Principles into. one: Body but it may eaſily 
be advanced, by improving thoſe Univerſal 
Principles which' are already. diſſeminated 
3n the Minds of all Men. That is true 
Comprehenfion, which comprehends all 
Mankind. Jhe Love of God aves ſo. 
| 1 of © ..: . te 
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He (4) is good unto All, and his ten- 
der Mercies are over all his Works, 


And why the Lowe of Princes to their © 


Subjetts, nay. the Love of all Men to one 
auather, ſhould not operate ( according 0 
eur meaſire ). in conformity to his Pattern, 
[ 4/2: n108 able to conceive. . Sure I am that 


Chriſtianity zeaches us this Duty, The 


peculiar Spirit of the Goſpel, if there be any 
shing peculiar in it, :5 Univerſal Love and 
Charity ; though in ſtriftueſs of expreſ- 
fron perhaps onght not even that to be calted 
peculiar. For theſe are Duties - euidently 
aiſcernable by the Light of Nature. And 
the whole Subſance of Chriſtianity it ſelf, 
according to. St. John's. account of it, is 
voſt certainly founded upon that Uuwverſal 
(b) Light, which enlightneth every Man 
that comes into the World. 
It cau never be well: with ws therefore, 
whilſt we build either our Religion, or 
our Paliticks, upon. any narrower Princi- 
ples than thoſe upon which God himſelf bas 
laid them, Every Sed, alas, has now a 
ſeveral Scheme of Fundamentals ; whilſþ 
few conſider what they themſelues mean by 
the Word, Fundamentals in _— 

itt 


— 


| (4) Pfal. 145. 9. (6b) John 1. 9. 


to a Friend. v 


(in my ſenſe) are thoſe things upon which 
all Religion what forever 1s grounded. And 
thoſe _— are geierally agreed npon by 
all Men, For all Mtn have really ſome 
fenſe of Religron, more or leſs, The Su- 
perſtrattnres that are made apo theſe Fonns 
anions indeed are aifferen, This Mah 
eretts a Palnct, that a Cottage; But every 
Man, ſurely, whilſt be wilds wes the g6- 
eral Fomadarion ailortted to all Men, onaht 
20t to be chiſturbed in bis Habitation; Furs 
damentals in Politicks, 4#e '3hvJe things 
without which the general Peart - abi TPel- 
fare of Mankind cannot be prochieds, vt 
maintained. Thoſe are the \'Nbtwons of 
Right and Wrowg, Vice und Verrue, und 
gent ally all that pare of Morality, relating 
to the reciprocal Dties if | Man vind Mair, 
which reſults from the Conſlaer ation of thoſe 
Cirenmſt ances in which' God Alimighty has 
_ #s. Theſe, I' ſay, ave "Funiathith> 
dats, For theſe are the Laws that Gdd his 
rothlgated to all Men, and by which there- 
ore' he will certauily judg all Aden ; IT will 
add alſo, and by which therefore, only, we 
ought to judg one another. | 
O how happy might we be, if our Rulers 
would heartily intend this Work; If our 
Teachers would indiſtrionfly improve theſe 
Truths ; And if our People were fitted to 
Faber 
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enter into. a, Conſtitution. built upon this 
Baſis ! | But the Obſtacles I doubt are'.yet 
great on all. fides. * And though things. ſeem. 
to have. fome little. tendency; this way,. yet: 
bave here hinted at ;, 1 mean, unleſs. en- 
deavours be uſed to enlarge - Mens Princi- 
ples.z. unleſs every. Man that bas in any de- 
gree taſted. the ſmeetneſs of. this Spirit him- 
ſelf, endeavour with- all. meekneſs aud ſo- 
briety to.aiftuſe it. amongSt. his Neighbours ;, 
1 ſay, anleſs this be nughtily and ſtrongly 
endeauaured, it. to be. feared we. ſball be 


o . 


ſ4dly.. fruſtrated of all, our moſt flattering: 
Expeltatians., Vu To vb IT 
© The, ſenſe of theſe Couſederations,' Sir, 
148 71Qvea.ae 10 Acquit ma felf. of my. par 
ticular\Promſe to youg hythe. publication. of 
this. enſ{ugng.. Diſcourſe ';, which 1 hope', will 
not be altogether unuſeful-to others. Whats 
ever . be. the Succeſs of it, I ſhall. always 
have.comfort in. my own Mind, in that 1 
bave done what I concefved to be my Duty. 
T he reſt I; ſubmit to. Providence. ' And ſhall 
remain always moſs affetionately Yours... 


. ® p 
—_——_{ 
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[Age 39. line 19, for this, read his. P. 43.1. rg; 
 f. Statutis, r. Statuis. P. 64. l. 21, fo giilts 
r. gnle, L , 7 26 - 20, f, 112 ly" tifb, 58S | 
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the Heats and: Animolſities that ; arg 


T: is 2 wonderful thing to conſider 
ſprung up in the World, from. the 


Differences of our Opinions,in what 


we call Articles of Faith, . Every Man will 


have his own to be the only true Ones. 
Nay, ſome Men (alas too many) are 
ſo barbarous, that they not only con- 
demn others to Death, bur deliver them 
alſo by their Anathemd' $ (as muchas in 

B them 
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them lies) to the Devil and Damna- 
tion, for a little Pifference only in Opi- 
Nion in ſome Metaphyſical Speculations. 
It 1s nevertheleſs moſt certain, that nei- 
ther Chriſt, nor his Apoſtles, have tied the 


Salvation of Manki:d ſo indiſpenſably . 


to the particular belief of any incompre- 
hen{ible Myſteries, as the pretended 
Db&ors of his Church now do it. Weread 
that (a) Our Lord himſelf pronounced 
St. Peter Blfſed, upon his bare Declara- 
tion that he believed him to be the Chriſt, 
the Son of the Living God. St. Philip, in 
like manner, baptized the Eknuck, up- 
on no other profeſſion of his Faith, than 

in the terms of this {fiort Symbol 3 (6b) I 
believe that Jeſus Chriſt the Son of God. 
St. Jobn_teaches us plainly, (c) That ro 
conftfs that' Feſus Chriſt is - com in the 
Fleſh, Is a certain characeriſtical Mark 
of the Spirit of God. And St. Paul 
explains himfelf in that Point yet more 


purticularly, telling us, ('d5) © That if 


we confeſs with our Mouth rhe Lard: Feſta, 
#1d believe in our ' Heart that God hath 
taiſed bim from the Dead, we :fball 'he- ſa- 
ved. C3 ESO 71: 
This alſo 'was the Senſe of the. Pri- 
mitive Fathers z. and particularly of 
| | ES: 
(a) Mat16.16,17. (b) As8:37. (4) 1 John 
23.2. (4) Romnno0.g. | 
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St. Hhlary, who ſays, That (e) God does 
210t call us to future Felicity, by intricate 
and difficult Queſtions. The way to Eter- 
nity, ſays he, Hes open before 15, and is 
plain and eaſy. We are required only. to 
believe, that God has raiſed Jeſus Chriſt 
from the Dead, and to confeſs him to be. 
onr Lord, Now this great fſim- 


- plicity, both of Scriptures and Fa- 


thers, in thoſe Articles of Belief which 
they propoſe to us as neceflary to Salva- 
tion, may juſtly raiſe our aſtoniſhment 
at the imprudence ( ſhall | call it, or ma» 
licious Wickedneſs? ) of thoſe Men who 
have perplexcd all Matters of Faith with 
ſo many inexplicable. Difficulties. Not 
content with what the: Scripture teaches 
of Chriſtianity, they have had recourſe 
to a wordy Philoſophy ; thereby to refine 
their Notions, and adorn them with the 
luſtre of ſeemingly myſterious Expreſli- 
ons.; Inſomuch that a great Cardinal has 
not ſtuck to acknowledg, That (f) with= 


out the help of Ariſtotle we ſhould have wan- 
B 2 ted 


tra 


Ce) Non per difficiles nos Deus ad beatam vitam 
quzſtiones vocat,——In abſoluto nobis & facili eſt 
Acernitas þ Jeſum ſuſcirarum a mortuis per Deum 
credere, & ipſum efſe Dominum confireri. ilar, 
de Trin, lib.\ 10, : 
0) 5 Ariſtotele noi mancayamo d1 molts 


Articoli di fede, Card, Palav. 


2ea many Articles of Faith, 'And that 
which aggravates yet more the audacious 
extravagance 'of theſe Dogmattizers: is, 
that they themſelves acknowledg the in- 
comprehenfſibility of thofe very things, 
which they undertake to explain with 
fuch critical Exactnefs, as if they had 
entred into the very Counſels, and fa- 
thomed the (g) Depths, both: of tbe Wife 
dom and Knowledg of God, A moſt ab- 
furd Contradittion, and inſupportable 
Preſumption ! I will not fear to apply 
unto them, what St. Paul ſays of ſome 
pretended Doctors in his Time, /(h)- that 
having fwerved from the Rule of Charity, 
they turned aſide unto vain-jangling, de- 
firing #0 be Teachers of the Law, though 
#hey underftooa- neither what they ſaid, nor 
whereof they affirmed. And nothing can 
be more appoſite to this Subje&t , than 
that Expoſtulation of St.-Aſtrr's, where 
he demands, (z) What need # there that 
shoſe things ſhould be either affirmed or de- 
ny d, or ſo: much as defined, (which eannoz 
be done without danger ) when they are ſuch 
as without danger we may be ignorant of 
them ? 


This 


g) Rom11.13. (b) 1Tim.n.6,7. | 
(2) Quid opus eſt ur vel affirmentur, vel negen- 
tur, vel cum diſcrimine definiantur, que fine Diſ- 


crimne nefcinntyur, Ang. Enchir, ad Lavr, Ge 59x 
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This vainly curious Spirit is very dif- 
ferent from that of Procopims, the firſt 
Biſhop of the Gozhs 3 who ſpeaking of the 
Over-nice  Controverſi es that were then 
amonelt Chriſtians, declares that for his 
part, (k) :He efteems 3t a piece of abſo- 
Inte Folly and Madneſs, to pretend to 
penetrate with Critical Exaltneſs , into 
the Nature of God. And a little after, 
Let me. have liberty, ſays he, without 
blame, to be filent upon theſe Subjefts, TI, 
for my part, am able to ſay nothing more 
concerning the Nature of God, than 
that he 1s perfeitly Good, and infinite- 
ly Powerful, He that thinks he knows any 
thing beyond this, whether he be Clerk, 
or Laick, let him ſay it. *Tis an Ex- 
ample of admirable Modeſty, and ſuch 
an one as we ought ſtrictly to imitate 5 
eſpecially in thoſe Matters of Faith which 
ſurpaſs. the. Bounds of our Underſtand- 
ing. * The.ſureſt way in thoſe Caſes, is 
to keep cloſe to- the expreſs terms in 
B 3 which 
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egewed Tha) 7s Ocs quay, orice more E57y« 
oe BN gig & &v THUTE duly; O401@ arr 
E90 3b 3n ay 8 bAA0 ah ce, on av amuul 
1 mn als Te muvTe mo ar, Eu janet Te. oy 
< 507, Th dauT2 $4 Aamo * 3 05m Ha TE 
Die dumdy tra nt) leeds x; ions, Procep. . 


6 A Diſcourſe 

which things have been revealed, with- 
out cither adding, diminiſhing, or chang- 
ing the leaſt Tota. This It 18 that St. Paul 
exhorts unto 3 (1) That we hold faſt the 
fanhful Word as #t hath beentaught, And 
again, (m) That we bold faſt the form of 
ſound Words, which he delivered. Thar, 
and that only, is certain and ſtable. That 
is the True Faith, for which Sr. Jude (z) 
exhorts #s to contend earneſtly. : that, I 


mean.which was once delivered tothe Saints 


I ſay, that which was once delivered by 
Feſus Chriftt and his Apoſtles; not that 
which has been ſince invented, and broa- 
ched for ſuch, according to the different 
Humours and [Intereſts of ſucceeding A- 
ges. This is the ſenſe of St. Auſtin 5; That 
(o) we ought to believe fledfaſtly theſe 
things that are confirmed to us by. the clear 
Authority of the Holy Scriptures * But 
that we may freely examine all other E- 
widences, upou which any thing 1s pro- 


pounded 


(!) Tit.1.9. (#) 2 Tim.1.13. (n) Jude 3. 

(o) Si divinarum Scripturarum perfpicua firmetur 
Authoritate, fine ulla dubiratione credendum eſt, 
Aliis vero teſtibus yel teftimoniis quibus aliquid 
credendum efſe ſuadetur, tibi credere vel non 
credere liceat 3. quantum ea momenti ad facien- 
dam fidem habere vel non habexe porgenderis. 
Avg. Epift, 112, ad Parlin, 


UM 


of Flumane Reaſon, 5 
powundeded to be believed:; and, 4ither 
admit or. rejett them, according. as 'we 
our ſelves judg them ſtrong or weak: 
And in the ſame ſenſe: ſays Clement of 
Alexandria, (p) We declare nothing 


but what is Contained in the Scriptures, 


And St. Baſil affirms, (q) That all things, 


both Words and Deeds, ought to be be- 
lieved upon the Teſtimony of the Scrip+ 
tures, that were divinely inſpired. . And 


. again; (7) That ut 1s 4 manifeſt Defeition 


from the Faith, and. 'the Dark, of. an 
extream Arrogance, either to reet any 
thing that is there written, or to add 
thereunto any thing that 1s not there written, 
So that we have thus far the clear Au- 
thority, both of Scripture and Fathers, 
on our ſide ; and from what bas been ſaid, 
may now ſafely conclude, That it 1s.no 
leſs contrary to our Duty, than below 
the priviledg of our. Reaſon, ro ſhifter 

B 4 any 
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any'New Articles of Faith, or even any 
Interpretation of Old- Ones, to be im- 
poſed upon us'by'any' Men ; and leaſt of 
all by thoſe Men-that have an apparent 
Intereſt in'doing it... _ 

Let us take - Courage therefore, and 
chaſe away thoſe vain Terrors that have 
too long ſurrounded us. Let” us ſhake 
off ' the Tyranny of thoſe  Prejudices 


\ that have poſleſt-us. The Names of Or- 


thodox and Heretick are known now to 
be too partial and illuſory, any longer to 
decelve us. They have theſe many Ages 
been made uſe of: with ſo much Irregu- 
larity, Intereſt, and Paſſion, that the 
ordinary application of them cannot at 
this day be any juſt ground, either of 
Aſſurance or Fear. : Let thoſe therefore 
that are ſo weak as to be either charmed 
or terrified with the empty ſound -of 
thoſe words, ſay what they pleaſe; We 
may undoubtedly be aſſured that. the 
Righteous Judg of all Men will not im- 
pute unto us the Guilt of any Criminal 


Hereſy, ſo long -as we ſincerely belteve 


what he has expreſly revealed unto 'us. 


And if peradventure we underſtand not 


clearly the whole'ſenſe of every Expreſ- 
ſton, in which thoſe things. have been de- 


clared., we ought certainly, for that 


very Reaſon, ſo much the leſs preſume 
7 to 
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to alter them, or affect new Forms of 
explaining our ſelves; and leaft: of all, 
impoſe upon others any doubtful-Infe- 
rences drawn from fuch dark Premiſles. 

* The Effential Part of Religion con- 
ſiſts not. in Theory, but in Practice, 
The Lord hath ſhewed thee, O Man, 
ſaith the: Prophet, (s) what is good- 
And what doth the Lord require of thee, 
but to do juſtly, and ro love Mercy, and 
to walk humbly with thy God ? St. 
Fames ' gives 'us this plain deſcription 
of it : (tr) Pure Religion,and undefiled before 
Godthe Father s this ;, To viſit the Father 
leſs and Widows in their Afition, and to 
keep our ſelves unſpotted from the World. 
And it is undoubtedly in' conſequence of 
this Principle, that the whole Tenure of 
the Scriptures declares unto us, that we 
ſhall be zxdged, not according to our Be- 
lief, but according to our Works, Wit- 
neſs abundance of (*) Paſlages both in 
the Old and New Teſtament ; and moſt 
particularly that of St. Pau!, where 
he ſays, (w) That we muſt all appear before 
the Fudgment-Seat of Chriſt, that every 
one may receive the Things done in hi Body, 
| according 


(s) Mice6.8. (t) Jam.27., (s) Eccleſ.12.13, 
T4. f*r.17.10. Zer.32.19. Pſal.$2.12, Mat.16.27, 
Mat,25.34,&c. Rom.2.6,%c, R&v.2,23, Rtt.20.12, 
13. (w) 2 Cor.5.10, | | ; 
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according to that he bath done, whether it 
be good or bad. Religion therefore lies 
not in imbracing this or that Opinion ; in 
allociating our ſelves with this or that 
Sect of Profeſſors 3. in admiring or fol- 
lowing this or that Doctor ; no not even 
(x) A Paul, an Apollos, or a Cephas. But 
the only important Work of Rel/gion is, 
(y) to draw us off from that which s Ewil, 
and to enzage u4 in the prattice of that which 
# Good. And St.Fohn accordingly enforces 
the Exhortation he makes us to do ſo, by 
this Mark of its importance ;. telling us, 
(z) that He that doth Good us of God; but 
he that aoth Evil, hath not ſeen God.. 

Let us examine therefore what it is 
that Right Reaſon teaches us 5 whether 
it be to do God or Evil, Let us con- 
ſider whether it point ont unto us a di- 
rect and ſure way to future Happineſs, 
or engage us in the Paths that lead to 
Deſtruction. For if 1n effect it be Rea- 
fon that imprints .upon our Minds any 
Notions of Irreligion, or that in any 
manner Inclines us:to: Vice, we ought 
undoubtedly to reje& it without the 
leaſt heſitation. But if, qn the: contra- 
ry, it appear that T'rue Neaſon be the 

only 


= I Cor. 1.12, 1 C97.3.4,5. (5) Pſal.34-14- 
T2.1.16,17. Alt,5,14415,  R0N,12-9, I Ptt.3.11, 


(3) 3 Zn 11. 


of Humane Reaſon, un 
only Foundation, both of True Piety, 
and True Vertive; aid that any Pre- 
tence, either to the one or the other, not 
built upon rational Principles, is in 
truth nothing elſe but Superſtition or 
Hypocriſy ; then certainly is it our Duty 
to make uſe of our Reaſon in Matters of 
Religion, as mach, or even more, than 
in any thing elſe. 

I will begin with the Conſideration 
of the firſt” Principles upon” which 
all -Religion in general is grounded. 
And I find them exccllently touched 
by the Roman Orator : (a) This (ſays 
he) zs the firſt thing in which a People 
ought to be inſtrutted;, Viz. That there 
s a God, who is Soveraign Lord of 
the Univerſe, who diſpoſes and governs 
all things by his Providence, with in- 
finite Goodneſs towards the Sons of 
Aen ,, who obſerves exattly every par- 
ticular Man's Conduit , who ſees the 

| inmoſt 


— 


—— 


(a) Sir igitur hoc jam a principio perſuaſum 
civibus, Dominos efſe omnium rerum ac Modera- 
tores Deos : eaqz que geratitur eorum geri judicia 
ac numine : eoſdemq; oprime de genere hominum 
mereri z & qualis quiſque ſit, quid ager, quid in 
ſe - admittar, qua mente, qua pietate religiones 
colar, intuert; piorumq; & imptorum habere ra- 
tlonem, Ciger, de Legs libs 2. 


12 4A Diſcourſe 
znmoſt Thoughts of our Hearts, and ts 
not impoſed upon by the ſpecious Appea- 
rauce of our Religious Performances ; 
who diſtinguiſhes the Vertuous from the 
Wicked, and retributes uiito each of them 
accoraing to their Works, Epidlets in 
like manner, with his uſual brevity, tells 
us that (b) the moſt important thing in the 
buſineſs of Religion, is to ſettle in our 
Ainds right Opinions concerning God 
as that he 15s; and that he governs all 
things with beautiful Order, and exatt 
Fulſtice. | 
tranſlate GOD, in the ſingular number. is 
in the Original of theſe two Pallages in 
the plural; from whence may be inferr'd 
that although the Heathen Philoſophers 
did ſometimes make mention of a Deity, 
yet their Notion of him was very abſurd. 
But to this I anſwer 3 that they made 
uſe of the word GOD, or GODS, in- 
differently in either number : Which will 
be evident by ſeveral Paſlages that I ſhall 
have occaſion to quote by and by. Nay, 
many times they us'd it both ways in the 
very 


/ 

(b) Ths me? Ts Ozhs worbeins 11 37 wer 
-T2Tw exeivo iv, agha's Umvinnes aet dum 
ZXe11, ws Www, x odvTuv Th GN K9A05 ty 
Mezios, Epilt, Enchir, tap. 38. | 


It is true, that the word which I here 


of Humane Reaſon; nz 


yery ſame Period. So. that we ought not 
to lay any ſtreſs, upon their manner of ex- 
preſſing themſelves, either the one way or 


the other ; but to take their Notion of a 


Deity from their own Explanation of it. 


And then, ſurely, this very Paſſage of Cz. 
cero will not be found liable to any 'great 
Exception. I might eaſily produce abun- 
dance of other places to the . ſame. pur- 
poſe ; and ſhew further, that by their 
multitude of Gods, they intended only 


to expreſs ſo many different Operations, 


by which the Ore true God manifeſted 
and made known himſelf unto Men. 
Thus Ariſtotle ſays that, (c) Though 
God be bat One; yet he # called by 
many Names, from the ſeveral Effetts 
that he produces. Thus alſo Seneca, 
fpeaking of the moſt ancient and'1gno- 
rant Times ſays, (4) That even then Peo- 
ple were not ſo ſtupid as te believe that 

Sp the 


— 


(c) Eis If wv, mavaruuCr tg? ramvounCouluCr 
Tils me9401 mol amp uns veoxueis Arift. de 
Mand. 

(4) Ne hoc quidem crediderunt, Jovem qualem 
in Capitolio & ih ceteris zdibus colimus, mittere 
manu fulminaz ſed eundem quem nos Jovem in- 
rellipunt, Cuſtodem Re&oremqz Univerſi ; Animum 
ac Spiritum ; Mundani hujus operis Dommum & Ar- 
tificem ; cui nomen'omne conyenit. $?ntc, Natyr, 


Reſt, Ub, 2, Caþ. 45. 
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the Jupiter whom they worſhipped 12 the 
Capitol, and other Temples, did indeed with 
bis Hands throw Thunderbolts. But by 
that Name ( ſays he) they underſtood the 
ſame Jupiter that we do; a Soul or Spi- 
rit ; the Maker and Preſerver, the Lord 
and Governour of the whole Univerſe; 
unto whom any Name that expreſſes hs 
different Operations ( as he goes on ex: 
plaining it ) may be applied. And again, 
In another place ; (e) You may apply un- 
to God ( ſays he) whatſoever Names you 
pleaſe, that expreſs any manner of Hea- 
venly Power and Effett. The Titles we 
give him may be 4s various as the Benefits 
we recerve from bim. This I ſay was 
their general Conception of the Deity. 
Or if we will ſeek any further mean- 
ing of the multiplicity of their Gods, 
we ſhall find, at moſt, that they under- 
ſtood thereby only fo many Subora;- 
nate Powers, Angels, or Miniſtring-Spi- 
rits; (much what as the generality of 
Chriſtians now conceive of them) and 
that all the Worſhip :they paid unto 
thoſe inferior Deities was intended” pri- 
marlly 


i 


a” 


(e) Quzcunqne voles illi nomina proprie apta- 
bis, vim aliquam effe&umq; cxleſtem continentia. 
Tor appellationes ejus poſlunt fe; quot munera. 
Sentc, de Ben, lib, 4» Cap. 7. : | 


LIMI 
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marily :(much what..as ſome Chriſtians 
alſo even now ,cxplain their worſhip- 
ping of Saints and Angels) unto that 
One Supream God, whom they frequent- 
ly ſtil:d. (f') the: Father and Governour 
both of ..all inferior Gods (or Angels ) 
and Men, And thus Hierocles, molt ex- 
preſly and fully. :'(g) We are to believe 
thoſe Geas ( ſays he ) to be what indeed 
they are, and to hold that Rank, which 


indeed. they hold; but we muſt dire all 


our Adoration: to.'that ouly One God, who 
# the Maker jof them all, and whom we 
may properly call the God of Goas, the 
beſt avg yreateft. , Mych more might be 
added to this - purpole;: but it woyld be 
too xzreat. a Digreſlion from my pre- 
ſent Subject. And without 1nſilting 
more particularly upon .it, I doubt not 
but the: Paſſages that I ſhall have occa- 
{jon  to.'quote, as 1 go on, will be abun- 
dantly fſatisfaftory to thoſe that will 
take. the pains to.obſerve and conſider 


them. 
I 


(f) ——— Divam: Pater atq; hominum Rex. 
Virg. nl. 1, = | 

(2) Ter vr eval nl, van, x) TH 
Thu XV * TS, nv tinnaow, 67 F Junge 
1%9v wo'vor durwy Ocoy avagzee 70 03a, oy 
©£0p Otay xuvelaws dv GT T5, % ©59 Yann, 
Xz &&/5WVs Hier06, i Cat, Pythag, 


16 A Diſconſe 
I return therefore to the Confiderati- 
on of the firſt Principles of all Religion. 
And I find that what 1s aſlerted by theſe 
Philoſophers, is evidently the ſame thing 
that St. Paul himſelf intends, in ſaying 
(bh) That without Faith it is impoſſible to 
pleaſe God * for he that cometh to God: muſt 
believe that he is, and that he t a Rewarder 
of them that diligently ſeek him, Thus then 
the belief of a God, of his Providence, 
and of future Rewards and Puniſhments, 
is that Faith which is the true and only 
Foundation of all Religion. But the Fonn- 
dation of that Belief hes in the percepti- 
on we have of the Truth of thoſe things, 
by that general Light, or Capacity of 
diſcerning, which is imparted to all Man- 
kind. And there the ſame- Apofile moſt” 
clearly places it, when diſcourſing -con- 
cerning the Gentiles, 'that lived before 
the coming of Jeſus Chriſt, he ſays that 
(i) That which might be known of God, was 
manifeſt in them : For the inviſible things of 
him from the Creation of the World are Clear- 
ly ſeen, being underſtood by the things that are 
made, even his Eternal Power and Godhead, 
ſo that they are without Excuſe. The ſame 
Concluſion is alſo drawn by St. Gregory 
from the particular Conſideration of the 
Na- 


CP) Rom ty 6. (F) Rom bo Ty, 20. 
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Nature of Man. And indeed there is 
nothing in Nature which, if it be duly 
conſidered, does not irreſiſtibly force us 
to make the ſame Inference. (k) Every 
Man, ſays he, in that he is made a Ratio- 
nal Creature, ought by the Light of his 
own Reaſon to conclude, that he who made 
him # God. And St. Auſtin, ſpeak- 
ing of the Platonick Philoſophers, and 
repreſenting the Argumentations by 
which they ſearched into the Nature of 
God, ſays, that (1) Whatſoever can be 
known of God he himſelf manifeſted unto 
them :, for the inviſible things of him were 
ſeen and underſtood by them, from the 
things that are made. And he is ſo pene- 
trated with this Truth, that in another 
place, he profeſſes, (zz) He could eaſi- 
lier doubt of his own Life and Exiſtence, 
than of the Truth of thoſe things, that 
are made evident to ow Underſtand- 
ing by the Works of the Creation. In 

Songs a C effect, 


em 


(+) Omnis homo, in eo ipſo quod rationalis con- 
ditus eſt, ex ipsa ratione illum qui ſe condidit 
Deum efle colligere deber. S, Greg, in Mor. | 

(1) Quod notum eſt Dei, ipſe manifeſtavit e1s 3 
cum ab eis inviſibilia ejus, per ea quz fa&a ſunr, 
intelleta conſpe&a ſunt, Aug. Civit. liv, 8. cap. 6. 

(1m) Facilids dubitarem vivere me, quam non efle 
veritatem quz per ca quz faca ſunt intelleaa 
conſpicitur, Aug. Conf. lib. 7. cap. 10. 
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effect,- if we be- not firſt convinced of 
the Exiſtence of a Deity, by Proofs ſui- 
table to our Natural Faculties, it 1s im- 
poſlible for us to attain unto any true 
Knowledg, either of Religion, or (I 
think I may ſay) of any thing what- 
ſoever. This is now generally ac- 
knowledged both by Philoſophers and 
Divines. And particularly one of no 
mean Rank in both thoſe Profeſſions, 
and whom I the rather mention, becauſe 
he is of that Communion which allows 
the leaſt liberty of Ratiocination, ſays 
expreſly that, (z) All the Certainty we 
can have in Matters of Faith, depends 
pon that Knowledg that we have, by Rea- 
ſon, of the Exiſtence of God, Thus 
then we ſee one ineſtimable Adyantage 
derived to us by the uſe of Reaſon, .and 
a powerful Argument in favour of what 


I am pleading for ; in that it is by Rea-;. .: 


ſon only that we are made capable to 
lay the firſt Foundation of all Religion, 
which 1s the certain knowledg of the 
Exiſtence of a God, 

Let 


(2) La Connoiſſance de la cauſe univerſelle, ou de 
Pex1iſtence d'un Dieu, eſt abſolument neceſlaire 
puiſque meſime la certidude de la foy depend de 
la Connoiifance que la Raiſon donne de Pexiftence 
d'un Dicu, Maiev, Re2; de Ia Ver, lib, 4 Cap. 6e 


P 
* 

A 
4 


#: 


of Flumane Reaſons 19 

' Let vs-now ſee if the Superſtrufture 
be conformable to this* Foundation; I 
mean, if that Reaſon which'pives us the 
Evidence we have of the Exiſtence'of a 
Deity, be capable alſo to guide us in ſuch 
ways as are agreeable to him. 

[ will begin this Enquiry among the 
Heathen Philoſophers. ' And there imme- 
diately I meet with both Platarch, and F- . 
erocles, uſing this ſame ſtrong and clear 
Expreſlion, that (0) to ſubmit our ſelves ts 
the Condutt of Reaſon, us in effe&t the wery 
ſame thing as to obey God, Like unto which 
is that of Antoninw the Emperor, where 
he ſays, that (p) the Mind of Man being an. 
Emanation of the Divinity, every Man's 
own ind ought to be a God unto himſelf. 
And in another place, the ſame Antoninus 
counſels us to (4) look, inwards ;, for with- 
in w (ſays he) #& a Fountain of Good, 
that will always flow, if we do but always 
dig and cleanſe it. *Tis upon the ſame 
Principle that Sereca alſo builds, when 
C2 | he 


(0) Tavndy #gr 70 Emir Orca 3) 70 m19at 
ao. Plutar. de Audit. Officio. Avyo Js ele 
Te Ito, % Oc, Tav|83y &5x. Hier. in Carm. Pythag. 

(f) O 2xg55 v35 ©cds, x £46724 Eppu ne. Als. 
ton, de ſeipſo lib, 12. 

(4) "Evdov. Baie. "Evdby 1 mon Tv 410385, 
&& ava ev vaulwn, idv it Trginlr Ate: 
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he ſays, that (r) he makes 3t his Rule to 
follow Nature > and that it ts a Point of 
higheſt Wiſdom: to tread in her Paths, to 
obey her Law,” and to form onr ſelves ac- 
cording to her Adedel., And in another 
lace, having rejected the Authority and 
xample of other Men, in a Point re- 
lating to Happineſs: (5) IT have ( ſays 

he) a more clear and certain Light, 
which I am able to diſcern Truth from 
Error. It # the Mind of Man that 1s 
znoſt capable to judg of his own Good. 
Agrecable whereunto arealſo thoſe Ex- 
reſſions of C:cers, that (t) it u impoſ- 
tble to err fo long as we follow the Gus- 
dance of Nature, That (#) Yertue us no. 
thing elſe but Nature advanced to her higheſt 
degree of Perfeition. And that (w) there 
z5 no Man, of any Nation whatſoever, 
who 


- 
=" 


a 
—— 


(7) Rerum Naturz afſentior ; ab illa non de- 
errare, ad illus legem exemplumq; formart, ſapi- 
entia eſt. Senec, de Vit. beat. cap. 3. 

(5) Habeo melius certiuſq; lumen, quo a falfis 
vera dijudicem : animi bonum animus inveniat. 
Senee, de Vit, btat.caps 2. 

(t) Natura duce erfari nullo padto poteſt, Ci- 
cer. de leg. lib. 1, 

(#) Eſt antem virtus nihil aliud quam in ſe per- 
fefta, & ad ſummum perduca Natura. ibid, 

(w) Neceſt quiſquarmh, gentis ullius, qui ducem 
ras, naus, ad viremurem peryenire non poſ- 

bf, . 
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who following the Condutt of Natuze, may 
not attain to Vertue. Heirocles in like 
' manner teaches, that z (x) the know- 
ledg of our ſelves, and of thoſe things 
that are ſuitable to the Reaſonable Nature, 
are every mhere to be found infallible Di- 
rettions of Duty. And again, that (y) if 
we look into the Nature of our Beings for 
the Rule of our Ations, we ſball eaſily 
diſcern our Duty in all occaſions. It would 
be endleſs to quote all that theſe Phi- 
loſophers have ſaid npon this Subject. 
They ſpeak ordinarily of Reaſon as of 
a Beam of the Diviaity. (z) God has 
given to every Man, ſays Antoninus, 4 
Portion or Participation of himſelf, for 
Guide and Leader, which confiſts in every 
Mans Mind or Reaſon. What (a) s there, 
| G 3 ſays 


(x) Ourv Th £aumay ved ou x) dmEuwan F wil 
meerovTuov Mount ou ou, 1 7 v4mwvlo dmeg= 
ao menos fveloxeras mayrays. Hitroc. 

(0) ITess navive Thy soiay dmBnimoTes * Jedv 
&y may Wwelorouly. Hieroc. | 

(4) 'Exgp Text Thiu x; nauove 0 Zeds dto- 
4s, dTmITTUATUR £4VTE, £T05s ef Earv 6 ing'os vis 
x) Avy©-. Anton, de feip. lib. s; 

4) Quid eſt autem, non dicam in homine, ſed 
in omni Ccelo atq;z Terra Ratione divinius ? Quz 
cum adoleſcit, arq; perfeta eſt, vocatur. rete 
ſaptentia. Eft igitur, quoniam nihil eft Ratione 
melius, eaq; & in homine & in Deo, prima homi- 
n1s cum Deo Rations Socieras. Cicer, de lrg, lib. 1. 
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ſays Cicero, not in Man only, but either 
in Heaven or Earth, more Divine than 
Reaſon? Which, when gronn up to Per- 
fettion, is rightly ſtiled Wiſdom. Since 
therefore nothing #s more excellent than 
Reaſon, ard that both God and Man par- 
take of it, Reaſon is the principal Bond of 
Communion or Society between God and 
Aſan. Nothing can be more expreſs 
and lively, than what is ſaid to this 
purpoſe by Sexeca, in a thouſand places, 
and thus particularly, that (b) We are 
rot to lift up our Hands to Heaven, nor 
ro beg leave from the Keepers of the 
Temples, that they may ſuffer us to approach 
zo the Ears of the ſacred Images, as if 


our Prayers would be there more eafily 


heard. No, ſays he, God is near wnto 
thee, he is with thee, he is within thee. 
Yes, Lucilius, there 5 a Holy Spirit dwells 
within us, who ob{erves and watches over 
our good and evil Attions, and who deals 
with as accordingly as we deal with him. 

And 


(b) Non ſunt ad Coclum elevandz manus, nec 
exorandus Fdituus ur nos ad aures fimulacri, quaf1 
mags exaudiri poſiimus, admittar, Prope eſt ad 
re Deus, tecum eſt, intus eſt, Ita dico, Lucilt, 
facer intra nos Spirirus ſedet, malorum bonorumqz 
noſtrorum Obſervator & Cuſtos. Hic prout a no- 
bis traQtatus eſt, ita nos ipſe tracat, Sentg 
Epiſt. 41. EE 9 | 
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And again, to the ſame purpoſe, (c) We 
are not to wonder that God ſuffers Men 
ro aproach unto him, Hehimſelf comes un- 
to Men: Nay, what 1s nearer, he comes 
into Men. God dwells in every excelicnt 
Mind. There are Divine Seeds ſown in 
our Human Bodies, which if we cultivate 
a5 we ought to ds, the Fruits they produce 
will be anſmerable to the Orioimal from 
whence they ſpring. . Andelſe where more 
ſuccinitly. (4) Reaſon is nothing elſe but 
a Portion of the Divine Spirit, infuſed. in- 
fo our Human Bodi:s, Conformable to 
which 1s that Expreſſion of ZEpicharmus, 
that (e) the Reaſon of Mankind proceeds 
from the Reaſon of God. And that_of 
the Poet Aratus, whoſe Authority is ſo 
much the greater by the Citation” that 
(Ff) St. Paul makes of him, ſaying that 
GC 4 + 


— 


(c) Miraris hominem ad Deos ires ? Deus ad 
homines venit, imo ( quod propriis eft ) in ho- 
mines venit, Nu!lla fine Deo Mens bona eft, Se- 
mina in corporibus humanis Divina diſperſa ſunt, 
quz fi bonus Cultor excipir, fimilta origini, pro- , 
deunt, & paria his ex quibus orta ſunt ſurgunr, 
Senec. Ep. 73. 

(4) Rario nihil aliud eſt quam in corpus hu- 
manum pars divini ſpiritus merſa. S?ntc. Ep. 56. 

(2) O ty 7 evflegro my mipvr dn T6 
Os Ave. Epichar, 

(j) Aits I'7. 29, 
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(g) we are the Off-ſpring of God, Nay, 
it is certain that many of theſe Phi- 
loſophers have not been far from that 
true Idea of the Divine Reaſon, which 
St. Fohn gives us in the beginning of his 
Goſpel. We ſee that in Tertalliarn, who 
ſays, that (b) they believed it was the 
Word, or Reaſon, that framed the Uni- 
verſe. And (2) Lattantins alſo confirms 
the ſame thing ; adding further, that 
the Term ASYG>, which the Greeks made 


uſe of, ſignifying the Reaſon or Wiſdom of 


God, was more proper in that occaſion, 
than that of Verbe, or Word, unto which 
the Latin and Modern Authors confine 
themſelves. 

But the force of theſe Philoſophical 
Authorities will yet better appear, if we 
obſerve further : (In the firſt place) Thar 
theſe Philoſophers have indifferently 
made uſe of the terms either of Natare, 
or 


2) Ts » x; Jv®& toul. Atate 

þ) Apud veſtros quoque ſapientes' A652y, id 
eſt ſermonem atrq; Rationem, conſtat Artficem 
videri Univerſitatis, Tert, adv. gent. 

(;) Nelids Grzci Ay dicunt quam yos Ver- 
bum, five ſermonem. Aoy@- cnim & - ſermo- 
nem 1ignificat & rationem : quia ille eſt yox & 
ſapientia Dei, Hunc ſermonem divinum ne Phil- 
oſophi quidem ignoraverunt. Siquidem Zenon 
rerum Naturz Diſpoſitorem, atqz, Opificem Uni 
verſitatis, Agop pradicat, &Cc. Ladt, libs 4+ % ge 
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or of Right Reaſosz and that they have 
always underſtood the ſame thing by 
both tho Expreſſians> witneſs that 
Place of Junenal, where he ſays, that 
(k) Nature and Wiſdom do never differ 
in their Injunftions; And that of the 
Emperour Antoninus, (1) 1: a Rational 
Creature, the ſame Aition that #4 according 
to Nature, 14 accarding to Reaſon; And (in 
the next place) if we take notice, That 
theſe ſame Philofaphers have unani- 


mouſly agreed in teaching, not only that 


Right Reaſon was capable to guide us 
in the Practice of Vertue, but alſo that 
our Happineſs depends intirely upon 
our Qbedience to its Leſfons. Nothing 
ts more ordinary than that in all their 
Writings. The ſame Poet has told us, 
that (3) it is inpoſſthle for a wicked Man 
to be happy; and that on the contrary, 
(n) Yertue 1s the only way that leads to 
Happineſs. But the words of Ariſtotle, on 
this Subject, are very full ; exhorting 

Men 


_ (4) Nunquam aliud Natura, aliud ſapientia di- 
cit. Fuv. Sat, 14. 
C1) Ta amid Cop 1 av medi yrs gyow 
£57. 4 name Aogov. Ant. de ſhip. lib. +, 
(n) Nemo malus felix. fv. Saf. 4. 
) eg———_——s — Semita certs | 

Tranquillz per virtutem parer unica vite. 
Zuv, Sat, IO, 
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Men to live ſnitably to the Divine Law 
of their Minds, (9) We ought not ( ſays 
he). 4s ſome adviſe, becauſe we are Men 
and Morial, to ſet ow! Hearts upon Hu- 
man and Mortal Things ; but as much as 
poſſible, to raiſe onr ſelves above Mortality 3 


and do all things as becomes that "part of 


our Nature which is the moſt excelleiit, &c. 
And afterwards, for whatſoever s proper 
to the Nature of any Being, #-the beſt for 
that Being. That therefore ts the beſt Life 
for « Man, which is led in Conformity to the 
Law of our Mind; becauſe the Mind is 
the chief Part of the Man; and by con- 
ſequence that Life 1s the happieſt. ' And 
in another place ; (p) He that rahes care 
to cultivate his Mind, and aits juitably to 
its Diftates, he 3s m the beſt Pifpoſition 
that is poſſible, and in all appearance 5s be- 
loved of God; for which he gives many 
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Reaſons, and concludes therfore;' That 
ſuch an one ts alſo nioft Happy. Thus alſo 
Seneca molt divinely exprelles himſelf to 
the ſame purpoſe.” (q) Art thou deſirous 
t9'\ have God propitions to thee ? *be Good,” 
The beſt Worſhip thou canſt render him, is to 
imitate him. And Cicero, inthe very 
ſame Senſe, (r) The Favonr of Go#'ss to be 
obtain'd by Picty and Holineſs. 

Let.1t not be ſaid, that the Happineſs 
which theſe Philoſophers diſcourſe of, 
relates only to this Life ; and that they 
had not that proſpect of a future Felj- 
city, which animates us Chriſtians to'our 
Duty. I know not what can 'hbe ſaid 
more ſtrong or ſound, both concerning 
that fufure State,and the Way that leads 
to it, than ſome Paſlages of theirs, with 
which I will conclude this Claſſis of 
Heathen Authorities. - (s) When 1 conſider 
(ſays Cicero) the wonderful quickneſs and 


reach 
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(q) Vis Deos propitiare? Bonus. eſto. Satis 
illos coluit quiſquis imitatus eſt. Senzc. Ep. 95. 

(r) Deos placatos pietas efficier & ſaniitas, 
Cic. de Offic. lib. 2. | | 

(s) Sic mthi perſuaſi fic ſentio : cum tanta ce- 
leritas fit animorum; tranta_memoria przterito- 
rum, fururorumqz prudentia 3 tor arres,tor ſclentix, 
rot inventa; non poſſe eam naturam quz eas res 
contineat efle mortalem. Cumgqz animus ſemper 
agitetur, nec principium morus habear, quia ipſe 
 moyeat; nec finem quidem habiturwn efſe mo- 
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reach of our Minds ;, the ftrange Memory 
that we have of Things paſt, and foreſight 
of Things to come ;, When I refleft on Arts 
and Sciences, aud the variety of Humane 
Inventions ,, I am fully convinced and ſa- 
t55fied, thet a Being. which is capable of all 
theſe Things, caunot be mortal. And ſince 
the Mind 1 always moved, and has no other 
Principle of dotion but it ſelf}, it will cer- 
gainly never ceaſe to meve, becauſe it can 
never ceaſe to be with it ſelf. Since alſo it 
is ſimple, unmixed, and bath nothing in it 
different from it ſelf, it can therefore never 
be divided, aud conſequently never periſh. 
Thus he, concerning the Immortality of 
the Soul. And 1n another place, con- 
cerning Happineſs : (z) God (ſays he) 
is the Beginning and End of all Things ; 
and whoſoever conſtantly follows his 
Direftion , and Government, cannot fail 
to be bappy. And elſewhere again, yet 
more exprelly, he ſets down- the ve- 
ry words of their Ancient Laws con- 
cerning 
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rus, quia nunquam (ſe ipſe fir reltturus. Er cum 
fimplex animi fir narura, neque habear in ſe quid- 
quem admiſtum, diſpar ſuj, arque diflimile, non 

fe cum diyidiz quod fi non poſlir, non poſle 
znrerire. Cicer. de Offic. Bb. 1. 

(te) Deus principium & finis omnium rerum,cu- 
jus duftum & auſpicium qui conftanter perſequi- 
nur, felix eyader. Ci, ac leg. tb, 4o . 
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cerning Religion, in which (#) Wiſdom, 
Vertue, Prety, and Faith, are reckoned 
vp as the Things which procare en ar: 


' entrance into Heaven, Agreeable unto 


which is that of Sereca ; where ſpeaking of 
Scipio ſtiled the African, he declares that 
(w) He believes his Soul was returned into 
Heaven, from whence it came : not becauſe 
he had led and commanded great Armies 
(for that the furiow Cambyſes had alſo 
done, and even with ſucceſs) but becauſe 
of his great Moderation and Piety. And 
thus Horace alſo exprefles himfelf, ( as 
indeed ſo do generally all, both Phi- 
loſophers and Poets) ſaying, That it 
is (x) Vertue which opens the Gate of 
Heaven, to thoſe that are worthy of Immor- 
tality. 
f heve inſiſted the longer upon the Ex- 
preſſions of thoſe Ancient Philoſophers, 
becanſe 
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(z) Olla propter quz datur homini aſcenſus in 
Calum, Mentem, Virturem, Pictatem, Fidem;, &c. 
Cic. de leg. lib, 2. | 

(#) Animum quidem <jus in Ccelum, unde erat, 
rediffe perſuadeo mihi': non quia magrios Exerci- 
rus duxit (hoc enim Cambyſes furioſus, ac furore 
feliciter uſus, habuir) ſed ob egregiam Moderatio- 
nem Pietatemqz Senec, Epiſt. 86. | 

(x) Virtus recladens immeriris mori Coclum, 
mane f70Y, Carn.lib, wo 0d. 2» | 
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becauſe they have not only the Forte of 
ſo many Authorities, ..but carry - with 
them an evident demonſtration of the 
Thing it ſelf for which I produce them. 
*Tis not only their ſaying, that the Mind 
of Man is endowed with a meaſure ' of 
Light, capable to direct his Paths in the 
Way to Happineſs, that may induce the 
belief of it; but *cis that Light ir ſelf 
which ſhines forth in their Diſcourſes, 
who had not the advantage of Superna- 
tural Revelations, that ſhows its Diffu-. 
ſion to be general amongſt all Mankind. 
They ſaw the Being of a God; the Duty . 
of adoring him , the Immortality of the 
Soul ; and the neceſſity of leading a vertuous 
Life here, in order to the obtaining of a 
happy Eſtate hereafter. With theſe 
Thoughts they were inflamed; and by 
the direftion of theſe Truths they 
ſteered the courſe of their Ations. I 
cannot forbear to add here one Inſtance 
of their Fervor, unto thoſe that I have 
already quoted of their poſitive Do- 
Arine. *Tis from Hherocles that I will 
borrow it. (y) This (ſays he) 5s the 
End of all Pythagorical Inſtruttion, that 
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it may give s Wings, and inflame our 
Deſires after the participation of Heavenly 
Bleſſings ; and that when the Hour of Death 
ſhall approach, thoſe who have been Conten- 
ders in the Exerciſes of Philoſophy, put- 
ting off this Nature, and leaving on Earth 
this Mortal Body, may be the more ex-. 
pedite, and better prepar'd for their Hea- 
venly Fourney, 1 will ſay no more. I 
wiſh we Chriſtians, who - pretend to a 
greater meaſure of Light than they had, 
could demonſtrate the Truth of it by ſo 
much a greater conformity of our Lives 
thereunto. I wiſh it were ſo ; but refer 
it to others to examine, whether. or no 
indeed it be ſo. | | 
To theſe Ancient Philoſophers, may 
not unfitly be ſubjoined the Teſtimony 
of the Txrks, and other Nations -that 
we now call Barbarous. If we may credit 
the Account that Sir Paul Rycant gives 
us of the Turks, whatever be the Diffe- 
rences amongſt their Doftors, and the 
ſuper- 
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ſuperſtitions Extravagancies that are 
mixed with their Religion, ( as alas there 
is more or leſs of ſach mixture in evety 
Profeſſion ) yet the fundamental Arti- 
cle of Faith, requiſite with them to 
make a true Believer, is only this ; That 
there i but One God, and that Mahomet 
was his Prophet. And how they agree 
with all Mankind, in the univerſal Prin- 
ciple of Natural Religion, is evident 


by the Text of the Alcoran it elf, 


which ſays exprefly ; (y) That every 
one that lives as be ought to do, whether 
he be Jew or Chriſtian, or whether be 
have forſaken one Profeſſion to embrace 
another ; every one, in plain terms, that 
aderes God, and does the Thing that «s 
Good, ſhall undoubtedly obtain the Love 


of God, There is Foundation-Work. 


Z will not weary the Reader with any 
Colle&tion out of the ordinary Voyages 


_ of Travellers, concerning that general 
Senſe of Religion, however differently 
..corrupted, that is found amongſt the 

moſt barbarous Nations of both the 


Indies © 
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(y) Sciendum ante generaliter, quoniam omnis 
redte vivens, Judzus ſen Chriſtianus, ſeu lege ſud 
reliaa in atiam tendens, ontits ſcilicet Deum 
adorans boniq; geſtor, indubitanter diyinum amo- 
rem afſequetur, Alcoran Az0ara, 2. 
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Indies. They -all have a Senſe and Dread 
of a Supream: Being, from" whom they 
expet Rewards or Puniſhments, ac- 
cording to their Demerits. -' But I have 
lately met with ſame ſuch excellent' and 
appoſite Paſſages, taken: out of the 
Works of the famous Chineſian Philoſo- 
pher, Confucixs, ( who, by the Account 
of thoſe People, lived about five hun- 
dred Years before Chriſt) that I can- 
not forbear to tranfcribe a few words 
out of them. (z) He exhorts his Diſ- * 
ciples to perſevere conſtantly in the  So- 
veraign Good, that ts to ſay, im the per 
fel# conformity of their Aftions unto the 
Rule of Right Reaſon. And in another 
 Nace, The Heavenly Principle in Man 
(ſays he) is called Reaſonable Nature. 
What ts conformable to Nature and Reaſon, 
2s called Rule or Law. And the eftabliſh- 
ment of that Rule, by the application we ' 
make of it to our ſelves, in governing our 
Paſſions, us called Morality or Fertue. This 
Rule, being eſſential to the Humane Na- 
| Fure, neither ought nor can be ſeparated 
from Man, ſo much as for one moment * 
becauſe if it could be ſeparated from ns, 
it would not be that Rule or Reaſon which 
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God has united to our Nature: This is 
plain Aſſertion- of ,the Light that en- 
lightens every Man that comes into the 
World. And how clearly .that Light 
ſhone in him, - will appear by the Ex- 
plication he gives of that Axiom ; Not 
to do unto others what we would not that 
they ſhould do unto #4. The Rule of Reaſon, 
(ſays he) which comprehends the recipro- 
. cal Duties of King and Subjeits, of Pa- 
rents and Children, of Husband and Wife, 
of Young and Old, of Friends, and of all 
People that have any manner of Converſe or 
Dealing with one another, ts not above the 
Capacity of any one. But the Maxims 
which ſome People have invented, and 
which they term Sublime, and above the 
ordinary reach , certain ſtrange and ab- 
ſtruſe Principles, that have no affinity with 
any of the above-mentioned Relations in 
which Men ſtand towards one another ; 
Such Dofrines as theſe ( ſays he) canor 
be accounted amongſt the Rules of Reaſon. 
One would think he were prophetically 
cenſuring ſome of our curious Syſtema- 
tical Creed-makers. But: he goes on : 
There are four Rules which a perfett Man 
endeavours to obſerve, though I for my part 
Scarce kgep any one of them as I ought to 
do, ( What Modeſty, what Humility ! ) 
1ff, To pay the ſame Duty to my —_— 
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that I require from my Children, 2ly, T® 
bear the ſame Fidelity to my Prince, that 1 
deſire in 'my Servants. 3ly, To carry the 
ſame Reſpett towards thoſe that are Elder 
than my ſelf, that I expet# from thoſe thas 
are Younger. aly, To have the ſame Zeal 
for the Intereſt of my Friends, that I deſire 
they ſhould have for mine; and to pre- 
vent them in all manner of good Offices, as 
I wiſh they ſhould prevent me. He poes 
on much more amply, and no leſs ex- 
cellently. But I muſt not abuſe the - 
Reader's patience. Only I deſire, as 
before, that theſe things may not be 
conſidered ſimply as the bare Authori- 
ties of theſe Perſons concerning the 
Light of Nature; but much more, as 
real Inftances and Examples of that ve- 
ry Light which ſhone in them, and di- 
rected them, without extraordinary Re- 
velation, to the ſame Duties that have 
been further enjoined us by Revelation. 
Let us conſider, in the next place, 
the Opinion of the Jews upon this Ar- 
gument. How much ſoever they yalu- 
ed themſelves upon the extraordinary 
Authority of their own Law, yet they 
alſo extoll'd the Advantages of that 
Univerſal Light of Reaſon, which is the 
natural ' Law of Mankind, even as 


much as did the Pagans; and they que- 
D 2 {tioned 
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ſtioned not the future Felicity of thoſe 


that faithfully obſerved it. Thus we 
find Philo expreſſing himfelf .on that 


| Subje£ft, in this elevated Strain. (a). Right 
Reaſon ( ſays he ) 45 an Infallible Rule and 
Law of Truth ; not. derived from auy mor- 
tal. Principle, not ſubjeftt ta Alteration or 
Corruption, not written upon inanimate Pa- 
pers or Stones ;, but proceeding from an 
Immortal Being,. and engraven in an In 
mortal Underſtanding, its Force: is Vn- 
changeable and. Eternal. But the words 
of Trypho are yet more ſtrong 3 ' where 
he tells Fuftin Martyr, That (b) if he 
had perfited in the way of Philoſo- 
phy, there would have been hopes that 
be might have attained to a happy E- 
ſtate. It is true indeed, that he 
thereby reproaches Juſtin with his 
Converſion to Chriſtianity. But at the 
ſame time he allows hopes of Salva- 
tion to a Pagay, in conducting bimſelf 
according to the Natural —_—_ 

Philo- 
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Philoſophy. Rabbi ' Mainonides has ve” 
ry many Expreſlions to' this purpoſe, in 
his Book of 1dolatry ;, and moſt particu- 
larly in his Commentary ad Miſnaioth, he 
affirms, That thoſe Gentiles who feared 
God, and were truly vertuous, ſhould be 
made partakers of the Bleſſings of the Life 
fo come, But it is needleſs to enumerate 
many Teſtimonies of this ſort. A lit- 
tle refleftion upon the Scriptural Hiſto- 
ry of the Firſt Ages of the World, will 
furniſh us Inſtances of this kind abun- 
dantly ſufficient. We read there of an 
Abel, an Enoch, a Noah, a Lot, an Abra- 
ham, a Melchiſedec, and others; to 
whom we may alſo add a Fob, who 
( according to the Opinion of (c) Euſebi- 
5 and (d) Origen) lived long before 
the publication of the Law by Moſes. 
Theſe are generally honoured with this 
praiſe, that they walked with God, and 
were accepted by bim; and Job par- 
ticularly, (e) That he was a perfett and 
upright Man, fearing God, and eſchewing 
Evil: Or, in the words of Enſebzize, 
T hat the whole condutt of his Life was con- 
farmable to the Evangelical Dottrine of our 
Saviour, Which is an evident proof 
; D3 that 


(c) Euſeb. Demonſtr. Evang, lib. r. 
(4) Orig. contra Cell, lib, x. (z) Fob 1. 92 
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that they were not deſtitute of ſuch a 
degree of Light,as was neceflary for their 
Conduct ; and that the ſame Holy Law, 
which was afterwards delivered, either 
by Moſes or Cbrift, was even then writ- 
ten in their Hearts. | 
As for the Fathers of the Chriſtian 
Church, the moſt part of them are not 
leſs clear in this Opinion, than thoſe 
other Authors that I have already cited. 
) 1 maintain, (ſays Tertullian) that be- 
e the Law of Moſes, which was written 
.on Tables of Stone, there was an unwritten 
Law which Mew naturally underſtood, and 
which was obſerved by the Ancient Fathers. 
And again, (f) Why do you make ſuch 
enquiry after the Law of Goa, ( as an ob- 
icure or unknown Thing) ſeeing you 
| bavwe that Common Law. which is publifhed 
zo all the World im the Tables of Nature ? 
Clement of . Alexandria quoting the Ser- 
mon of St. Peter, which was then in the 
hands of Chriſtians, (and which it ſeems 
| . 
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(2) Ante legem Moſis ſcripram in tabulis Lapi- 
deis, legem fuifle contendo non ſcriptam, quz Na- 
turaliter intelligebatur, 8 a parribus cuſtodiebarur, 
Tirt. adv. Fud ads. | 
 (f) Quzres igitur Dei legem, habens commune” 
iſtam in publico mundj, in natyralibus tabulis? 
Tert, de Cori pilitiy, | 
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he eſteemed to be genuine) delivers bot 
as St. Peter's and his own Senſe ; That 
(g) the only. one true God has been made 
kzown unto the Grecians, after the manner 
_ of the Gentiles 3 unto the Jews, after the 
gnanner of the Jews; and unto us Chriſti- 
ans, after a 'new and ſpiritual manner 5 
and that the ſame God, *who is the Author 
of both the Allsances, is he that gave their 
Philoſophy unto the Grecians, 'by whom ac-" 
cordingly he was glorified. And again; 
ſpeaking of thoſe that lived before the 
coming of Jeſus Chriſt, he ſays, That 
(h) it would be a wery unjuſt thing to con- 
demn them promiſcuenſy, without hearing 
their Defence ;, and to think that none have 
partaked of the Heavenly Fuſtice, but thoſe 
that lwue wider the Goſpel-Diſpenſation. 
The whole Senſe of this Diſcourſe  in- 
timates, that God has in all Ages given 
ſufficient Means unto all People, for the 
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working out'of their Salvation. And Fn- 


ftin the Martyr, in like manner, teaches, 


That (s) Chriſt is the Firſi-born of God 
tbe Word or Reaſon, of which all Alen are 
in a degree made partakers ;, and that there- 
fore all Men who have;lived conformably\ to 
the Diftates of that Reaſon, (even.Pagans 
themſelves) are in effect to be reputed Chri- 
ſtians.. Such.amongit the Orecians were 
Socrates and others, Many other of the 
Fathers were alſo of the ſame Opinion. 
St: .Auftin 1s very favourable in his Judg- 
ment of the Platonick Philoſophers, and 
particularly approves their Opinion, in 
that they ſaid, (k) The ſame God that 
nad all Things, #« himſelf the Light of our 
M:nds, by which we are enabled to learn and 
underſtand all Things. And elſe-where, 
expreſling his own Senſe, he ſays, That 
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(&) Lumenautem mentium eſſe dixerunt ad di- 
ſcenda omnia, eundem ipſum-Deum a quo fat 
funt omni. Aug. Civit, lis 8, Cap. n, ; +; 
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(Il ):there ts no Man, how corrupt ſoever he 
be, if endowed with the leaſt degree of Rea- 
ſon," in whoſe Confrience God does not ſpeak, 
For who.us it but God binzſelf that writes the 
Natural Law in the Hearts of Men? con- 
cerning which the Apoſtle ſpeaks, (Rom. 2. 

Ig.) ſaying, That when the Gentiles 
which have not the Law, ado by Nature the 
Things -contained in the Law, &c. Anda 
little after ; The Rational Soul of Man, 
even though it be blinded by Luſts and Paſ- 
ſions, yet (ſince it thinks and reaſons) what- 
foever there ts of Truth m its Reaſonings, 
5 not tv be attributed ſimply to the Soul it 
ſelf, but tothe Light of Truth, by which it 
z. ftillin ſome meaſure illuminated, atcord- 
ing tothe degree of its Capacity, and mabled 
ro diſcer the Truth that ts in thoſe Rea- 
94 | ſonengs. 


(/) Nullam efle Animam, quamyvis perverſam, 
quz tamen ullo modo ratiocinari poteſt, in cu- 
jus Conſcientia nen loquatur Deus, Quis enim 
ſcribir in Cordibus hominnm naturalem Legem 
nifi Deus? De qua lege Apoſtolus ait (Rom. 2. 
14.) Cum Gentes, ec. Hominis Anima ra- 
tionalis, etiam cupiditate czcata, tamen cum co- 
gicat. & ratiocinatur, quicquid in ea ratiocina- 
tione verum eſt non ei tribuendum eſt, ſed ipfi 
lumint veritatis, a quo vel tenuicer pro ſui capa- 
citate Yluftratur, ut verum aliquod in ratiocinan- 
flo ſentlat, Aug. de Sur, Dom, #3 monte. 
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oxings. And again, in another. place, 
PS ruth, ſays he, thou art oy a 
near to _ that conſult thee ; and thou 
iveſt anſwer to every one, how different ſo 
ghvef. their Enquiries. Thou _ = 
ſwereſs diftinitly, but every one does not hear 
diſtinftly. Men conſult thee in all Places, 
but they do not always hear what they deſire. 
He us =D beſt Diſciple, who i not jo: much 
concerned to hear from thee what che de- 
ſires, as to comply with, and be obedient unto 
what he bears. St. Chryſeſtom diſcourſes 
admirably concernjng the Salvation of 
the Pagans, in his 12th and 13th Books 
de Statutis ,, in his 38th Homily. on St. 
Matthew ;, and ypon that place: of St. 
Paul 'to the Romans, ( Chap. 2.. Ver. 14 
I5-) ſpeaking concerning the Knoawledg 
which the Gentiles were capable of, he 
ſays, That it was (#) by their Natural 
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(=) Ubique Veritas przfides omnibus confulen- 
tibus re, ſimulq; reſpondes omnibus etram diyerſz 
conſulentibus. Liquide tu reſpondes, ſed non 1i- 


x yo omnes audiunt, Omnes unde volunt confulunt, - 


d non ſemper quod velunt audiunt.. Optimus 
Miniſter tuus eſt, qui non magis intuetur hoc a 
re audire quod ipſe voluerit, ſed potius hoc velle 
quod a te audierit. Aug. Conf. lib. 10. cap. 26. 
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Retaſonings that they attained to it. And a 
little after adds, That our Conſcience and 
Reaſon are ſufficient to ſerve us for a Law. 
Origen alſo teaches, That (o) there are 
ewo ſorts of Laws, the one Natural, of 
which Gad himſelf is the Author ;, the other 
written, which may be of Authority in Civil 
Governments and Societies of Men, ſo far 
4s it is not repugnant to the Natural Law 
of God. But, ſays he, f it be fitting that 
we prefer onr Natural Reaſon, which is 
the wery Law of God, before any written 
Law that has been inſtituted by Men, contra- 
7y to the ſenſe of that Divine Law ;, how 
much more fitting u it that we do fo in rela» 
tion to the Laws that concern Religion, or 
the Warſhip of God ? LaCtantius ſeems ra- 
viſh'd with 'the Expreſſions of C:cero, 
upon the Subje&t of this Natural Law ; 
and chuſes therefore to give his own 
Senſe thereof, in that Author's words. 
He does it {0 excellently, that n_ 
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the Paſſage be long, I hope it will not he 
tedious to any one to perule it. (p) The 
Law of God ( ſays he) 5s neceſſarily to be 
obſerved, which will guide us in the way 'to 
Happineſs ; that Holy and Heavenly Law, 
1 mean, which Marcus Tullius has divinely 
deſcribed, in his third Book de Republica 3 
and whoſe words I will therefore ſubjom. 
Right Reaſon is a Law of Truth, conſonant 
to Nature, implanted in all Men, Uniform, 
and Eternal, &c. This Law neither needs 
to be propoſed, nor can it' be ever, either 
"3. IE RO (fs II USE MEE wholly, 
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(p) Suſcipienda igirur Dei lex eſt, quz nos ad 
hoc iter dirigat 3 illa ſana, ilfa coeleſtis, quam 
Marcus Tullius, in librode Republics tertio, pene 
divina voce depinxit ; cujus ego, ne plura dice- 
rem, verba ſubject. Eſt qnidem vera Lex ReQa 


Ratio, Naturz congruens, diffuſa in omnes, con- 


ſtans, ſempiterna. Huic legi* nec promulgari fas 
eſt, neq; derogari ex hac- aliquid licet, neq; tora 
abrogart poteſt. Nec vero aur per Senatum, aut 
per Populum, ſolvi hac lege[{poflumus, Neg); eſt 
quzrendus explanator, aur interpres ejus alius. 
Nec'erit alia Lex Rome, alia: Athenis, 'alia nunc;, 
alia poſthac.. ' Sed & omnes gehtes, 8& omni rem- 
pore, una Lex, &.ſempiterna, &'1mmutabilis con- 
tinebir. . Unuſq; erit communis. quaſi Magiſter & 
Imperator.omnium Deus. Ille legis hiljus Juven- 
tor, Diſceptator, Lator ; cui qui: non parebit ipſe 
ſe fugier, ac naturam hominis ——_ 3 hoc 
pfo luer maximas poenas, etjamſt c#rera, ſuppli- 
Cla quz putantur, effugerit. Lat? liv. 6. cap, 8 
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whally ,. or in any part , repealed. - Nes- 
ther Senate nor People can diſcharge us from 
the Obligation of it. We need not look a- 
broad for an Expoſitor, to maks ue under- 
ftand it.. Ir ts not one Law at Rome, ano- 
ther at Athens ; one at this Time, another 
hereafter ;, but one andthe ſame Eternal and 
Immutable Law continues, and extends it 
ſelf to all Times and Nations: And One 
God 1s the one common Lord and Governor 
of all. things. He it is that has framed, 
propounded, and eſtabliſhed this Law : and 
whoſoever obeys not him, abandons even him- 
ſelf, renounces his own Nature, and in ſo 
doing, ſuffers attually in bimſelf the greateſt 
pumſhment, though he eſcapes all things elſe 
that are deemed ſo. This we ee is 
Laftantius's own Senſe, though in Cice- 
ro's Words. It is true nevertheleſs, that 
though theſe Fathers exalted ſo very 
much the anwritten Law, they did not 
neglect however to conſult, and recom- 
mend unto others alſo the uſe of the 
written One. And God forbid that we, 
any more than they, thould have 
the leaſt thought of undervaluing ſo 
conſiderable an Advantage. But that; 
which 1s moſt obſervable in their Con- 
duct 1s, that in all their Exhortations, 
theſe charitable" and pious Fathers ſtill 
deft their Auditors at liberty to _— 
waat 
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what they ſaid-unto them, and to judg 
of it by their own inward Light ; with- 
out pretending in the leaſt to impoſe up- 
on other Mens belief, by the bare Au- 
thority of their Words. This is gran- 
ted by St. Baſil, where he tells us, That 
(9) #t is the Duty of Auditors, not to be- 


lieve implicitly, but to examine the Words 


of thoſe that inſtrut# them. And thus 
Lattantins, in another place, teaches ns, 
That (7) #2 thoſe things eſpecially wbich 
concern our Life Eternal, it becomes eve 
Man to fearch and examine the Truth of 
them, by his own Senſe and Fudgment ; ra- 
ther than to expoſe himſelf}, by a fookſh cre- 
dulity, unto the hazard of being ſeduced in- 
to other Mens Errors, This ſhews that 
' they acknowledged Man's Nature to be 
generally endowed with a Capacity ſuf- 
ficient to judg of Matters of Religion ; 
at leaſt ſo far as the knowledg thereof is 
of any Necellity. And to ſhew us, yet 
farther, 
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(7) Quareoporter in ea re maxime, in qua vi- 

tz ratio verſatur, ſibi quemq; confidere, ſuoqz 
judicio, ac propriis ſenſ1bus niti, ad inveſtigan- 
dam & perpendendam yeritatem, quam creden- 
eem alienis erroribus decipl, Ladd. lib. 2. c $, 
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farther, their Opinion of the Purity of 
this Univerſal Law of Nature, We have 
St. Auſisn telling us, That (s) all manner 
of Sins are direttly contrary to Reaſon, and 
the Law of Nature. But it is tiot neceſſa- 
ry to inſiſt thus particularly upon the 
Opinions of Chriſtian Authors : becauſe 
they, as well as the Jews, are compre- 
hended in, and concluded by, the genu- 
ine Senſe of the Holy Scriptures. 

I will. therefore now endeavour to 
demonſtrate that the Holy Scriptures do 
likewiſe abundantly confirm this Do- 
&rine, of the uſefulneſs of Reaſon in 
Matters of Religion. In them we may 
obſerve, in the firſt place, frequent Ex- 
hortations to move us to conlider, to 
ſearch, to examine every thing ; and a- 
bove all to apply our ſelves diligently 
to the Study of Wiſdom : Which things 
are all of them the peculiar Functions 
of our Rational Faculties, and cannot 
be done without them. The Expreſli- 
, ons of this kind are very pathetical and 
ſtrong. (w) O that they were wiſe, that 
they underſtood, that they would confider. 
ÞrY ethr e735 


- (5) Omnia peccata ſunt in univerſum contra ra- 
tionem, & naturz legem, Axguſt, 
(») Dive, 324 39. © | 


(x) Brethren, be not Children: in unders 
ſtanding ;, howbeit, in Malice be* ye Chil- 
dren ;, but in Underſtanding - be ye Men. 
( y) Prove all things, hold faſt that which 
is good, (Z) Beloved, believe not every 
Spirit, but try the Spirits whether they are 
of God, We may obſerve further, in 
thoſe ſacred Volumes, that the neglect of 
cultivating that meaſure of Underſtand 
ing with which God has endowed us 
is. ſeverely; cenſured. (a) Be ner, ſays 
David, 4s the Horſe, or as the Mule, 
which have no Underſtanding. - (b) It is 
a People of no Underſtanding, ſays the 
Prophet Iſaiah, ard therefore he that made 
them will not have Mercy on them, and he 
that formed them will ſhew them no favour, 
And thus that Stupidity, which is the na- 
tural Conſequence of ſuch Neglect, is 
reckoned up by (c) St. Paul, without 
any diſtinction, amongſt the moſt enor- 
mous Vices that corrupt Mankind had 
degenerated into. Which. is ſufficient to 
let us ſee, that Inadvertency, and want 
of application of Mind, with their Con- 
ſequences, Ignorance and Stupidity, eſpe- 
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(x) 1 Cor.14-20, (y) 1 Theſſ.5.21. (x) 1 Joh. 
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cally) when they are valutary, ate in 
the Senſe of the Holy,  Pen-men,” not 
things ſimply indifferent, but extreamly 
blameable.”* Again ; 'It 1s worthy of our 
Obſervation, that 'in the Language of 
thoſe "Writers, $72 is ordinarily called 
Polly; ' which is to Tay, ' A tranſgreF- 
ſion, -of  /the Law ' of Reaſon. Thus 
David; confeſſing his Sin, © ſays, That 
(d) he' had done very" fooliſhly. And 
in another place ; (e) The fooliſh (hall 
not ſtand in thy fight ; thou hateft all wor- 
kers of Iniquity. And 'in' like manner, 
Solomon) ( f) Fools make 'a mock, at Sin. 
And yet more fully the Prophet Fere- 
imiah ;"(g) "My People #5) foojiſh, they bave 
not known me, they are ſotrifh Children, and 
they have no underſtanding ; they are wiſe tg 
do Evil, but to do Good they have no knotg- 
ledg. 'So that Folly and Witkeaneſs, in the 
ſtile of the Scripture,” are/for the molt 
part uſed as (b) Synoprmors Expreſſions. 
And in like manner. Yertze, or ' Obedis 
ence to the Law of Godzis termed W3/- 
dom.” 'Fhus Moſes ;; (1) Keep therefore 
the Statutes and Jndgments which 1 have 
taught you : for this 1s your Wiſdom, *and 
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your Unaerſtanding, in the fight of the Na- 
tions who ſhall hear all theſe Statutes, 
and ſay, Surely this great Nation is a Wiſe 
and Underſtanding People. And more ex- 
preſly Job; (k) The Fear of the Lord 
that ts Wiſdom ;, and to depart from Evil, 
that is Underſtanding. But further till : 
What can more expreſly authorize the 
Right of every particular Man to judg 
for fin? in Koctern of Religion, than 
the . Conceſlion.of St. Parl to the People 
of Corjath ? Where, writing to them 
upon the Cemmunion of the Body and 
Blood of Chriſt, which we eſteem ſo 
deep a Myſtery, he does not arrogate 
any Authority: to himſelf, whereby to 
mforce what he laid down 3 but plainly 
refers the reaſonableneſs of his Doctrine 
to their own Judgments ; bidding (/) 
them, as wife Men, judg themſelves of what 
he ſaid. And if this be not yet ſuffici- 
ent to convince us, that the Spirit which 
moved thoſe Writters, did mtend that 
we ſhould make uſe of our Reaſon in 
Matters of Religion ; We may, in the 
laſt place, reflect upon thoſe many Ap- 
peals that God himſelf there makes unts 
our Reaſon, fer the juſtification of his 

OW 
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own Conduct. He does it diretly: in 
the Prophet 7/atah, repreſenting his Con- 
duct towards his People, under the Pa- 
rable of the Vineyard. (i) And now, 
ſays he, O Inhabitants of Jeruſalem, and 
Men of Judah, judz, 1 pray you, betwixe 
me, and my Vineyard. And yet more ful- 
ly, in the Prophet Ezekzel ; After a long 
vindication of his Carriage towards his 
People, he appeals uato themſelves, bid- 
ding them, (=) Hear now, O Houſe of 
Iſrael; 7s not my Way equal ? are not your 
Ways anmequal? And in like manner, in 
the Prophet Micah, he ſays, (0) He will 
plead with them, asks what he has done wnta 
them, aud bids them teſtify ag ainit him, 
But to finiſh this Scripture-Evidence,wirh 
a yet direfter proof that the Law of 
God is written in the Heart of Man, we 
have It expreſly ſaid, That (p) the Com- 
mandment of God 's not hidden from - 1, 
neither i it Jar off ;, but it 1s nigh anto mu, 
even in our Mouth, and is our Heart, that 
we may #o it, And the Apoſtle tells us, 
That (4) when the Gentiles which have not 
the Law, do by Nature the'things contained 
#n the Law, theſe having not the Law, avs 
E 2 | A 


. . 
th. 4 _——— 


— me... mms... 


(n) Iſz.3.3- (#) Extk.18.29,. (0) Mic.6,2,3, 
p) Dent. 30.11, &C, Roms, 10. 8. ATE. 17, 27, 28, 
1) Roth, 24 14, T5 | ; 


$2 A Diſcourſe 
a Law unto themſelves, and ſhew the Work 
of the Law written-in their Hearts. 


"Now methinks, if we take the pains 


to reflect never 1o little upon all theſe 
Authorities that I bave here alledged, we 
ſhall evidently perceive, that the Authors 
.of greateſt Reputation, and even Vene- 
ration, amongſt the Heathens, Fews, and 
Chriſtians, do unanimouſly agree that 
Right Reaſon is the firſt Fundamental 
Law, unto which all Mankind-is natn- 
rally and ingiſpenſably bound to' yield 
Obedience 3. that, it is plain.and- ſtable ; 
that'it is pure and juſt ; that 1t is:divine ; 
that It tends directly to. the perfeQtibg of 
our Natures here; and that.it wal.conduct 
thoſe that ſincerely follow. it,}foablefled 
Immortality hereafter. We ſhall perceive 
alſo, that the Holy Scripture exhorts us 
.to make uſe of our own Reaſon,;in conſi- 
dering, trying, and examining all-things : 


It commends thoſe that do'fo,. and con-' 


.demns thoſe that do. not + \It-.aecaunts 
that ſtupid Ignorance which./proceeds 
from a voluntary:Negligence, and want 
of application -of- Mind, \atnongſt the 
moſt enormous Corruptions of. Humane 
Nature : It makes no difference between 
Wiſdom and Vertue, between Folly and 
Wickedneſs : It introduces God himſelt 
acknowledging the Rectitude of our 
El Cs : Reaſon, 
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Reaſon, and © ſubmitting unto it the 
judgment of his own Condutt : And in 
the laſt place, it declares expreſly, that 
this Reaſon, this Law of God written 
in our Hearts, is ſufficient to direct us 
in 'our Duty. Or-if we ſeek for any 
Declaration, yet more expreſs than theſe,. 
it teaches us. That (r) the Word (orthe' 
Divine: Wiſdom) which was in the begin-" 
ning with God, mhich created all things, and 
(in a word) which is God himſelf; 1 ſay, 
it teaches us, That this Divine Wiſdom 1s 
the True Light which enlightneth every Man 
that cometh into the World. ' And now, af- 
ter all this, ſhall we dare to palliate our 
Tranſgreſſions, of what nature ſoever 
they be, by pretending that we are na-- 
turally born in Darkneſs, and deſtitute: 
of any ſuch meaſure of Light as' might 
be capable to direct us in the Way that- 
we ought to walk? No, let us bleſs 
God for that excellent Light with 
which he has Hluminated our Minds, 
and let us faithfully and carefully fol- 
low the Guidance of its Beams. For 
by that _ means all remaining Clouds 
will be eabtily diſſipated ; And as 
Clement of Alexandria has well obſerved, 
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(s) 1n obeying ftedfaſtly the Will of God, 
we ſhall bej advance 1n the kwowledg of 

It, 

This Diſcourſe grows Jonger- than L 
intended it. But as 'there remains yet: 
fome Conſiderations behind, which EF 
judg may- ſtill more contribute to help 
Men in overcoming thoſe Prepoſleſſions 

that hinder them from embracing the 
Truth; 1 cannot forbear to purſue the 
Argument a little further, - Seeing it. Is 
to Chriſttans that I am writing, it cannot 
but be worth the while to cankder tho- 
rowly wherein the ſubſtance of the Chri- 
ftlan Religion conſiſts. And if I can de- 
monltrate, as I hope I ſhall, that Chri- 
ſtianity-it {elf is nothing-elſe but a Law 
of Right Reaſon ; methinks that Conſi- 
deration ſhould infallibly prevail with 

Chriſtians to acknowled g the Soveraign- 
ty.of this Law, and ſubmit unto. it. Let 
us try what we can do. 


TT he Learned Origen tells us, That 
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the Common, Innate, Notions of alt AMan- 
kind, that has given it emrance into the 
Atinds "of candid and ingenuowm Hearers. 
And, in another place, 7 Though ſonne 
Men, Tays he, forſaking the Rule of Laws, 
renounce even that of Nature; and like 
Robbers, live in a courſe of Rapine and In- 
jnftiee ; Yet, to fpeak. properly, the Lam of 
Nature 1nthe chief of all Laws. Ant 
therefore we Chriſtians, knowing the Law 
of Natare to be the chief of all Laws, be- 
Cauſe it is the Law of God himſelf, 'do en- 
deavour to live according to it, Fuſebins 
repreſents the Difpenſation of the Go- 
ſpel of Jeſus Chriſt, as (w) A Reftaura- 
t10n of that ſame Primitive Religion which 
was obſerved by the Holy Men of Old; be- 
fore the Law of Moſes. St. Auſtin ſays, 
That (x) the Religion which we now call 
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36 A4 Diſeewrſe © 
Chriſtian, # the ſame with that of the An- 


grents, and has. been always in the World, 
fnce the beginning of Mankind + But that 
this True Religion, which has always been, 
game not to bear.the. Name of Chriſtian till 
after the coming of Jeſus Chriſt in the Fleſh: 
And therefore, ſays he. when 1. ſpoke of the 
Chriſtian Religion, as the Religion, of our 
Times, I did not intend Fs 4 to. ſignify 
that it had not been in former Ages, but on- 
ly that in theſe litter Ages it received that 
Nai. - And by this it 1s, that, the Apo- 
ſtle Paul endeavoured to conciliate unto 
him'the Athenian Philoſophers; I mean, 
by telling them, not that he came to 
preach any New Religion, but- that 
(y) he declared unto the;s the ſame God 
whom they already, though too zgnorantly 
worſhipped. , And for this Reaſon, un- 
doubtedly, it is,. that in another place, 
he expreſly calls the Duties of Chriſtia- 
nity (z) Our Reaſonable Service, .. 
.But this is yet too general. Let us 
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tio generis humani, quouſq; ipſe Chriſtus veniret 
in carne; unde vera Religio, quz jam erat, ccepit 
a ppellari Chriſtiana,- —Propterea dix1, hzc eſt 
noſtris temporibus Chriſtiana Religio, non quia 
prioribus tempotibus non fuir, ſed quia poſteriori. 
bus hoc nomenaccepit. Auguſt, Retrat?, lib, 1. * * 

" (5) 4s 17. 23; (4) Rom. 12.1, 
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our: ſelyes examine, whether or no we 
can indeed find ſo real a conformity be- 
tween: our Religion, and that of Na- 
ture- +I think we may do it eafily. For, 
in taking'a general view of the New Te- 
ſtament, there is nothing in it ſo obvi- 
ous,.: as; that 'the great Deſign of the 
coming of Jeſus Chriſt into the World, 
and of' the whole Evangelical Diſpenſa- 
tions was the very ſame with the Deſign 
of the unwritten Law of Nature; . I 
mean. to draw Men off from Vice and 
Wickedneſs, and to engage them in the 
practice of true Piety and Vertue. (a) 
God. ſent his Son Chrift Jeſus into the 
World, to bleſs ww. How ? In turning 4- 
way every one of us from our Tniquities. But 
how obvious ſoever this Truth is,and how 
little need ſoever one would think there 
ſhould be to inculcate or illuſtrate it to 
any that call themſelves Chriſtians ; yet, 
as. Syneſims obſerves of the Egyptians of 
Old,. That (b) they deſpiſed Things plain 
and eaſy to be underſtood, and cold not re- 
liſh any Religion but. what was made np of 
abſurd Monſtroſities 5, So we find too com- 

| monly 
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a) Afts 3.26. | 
( b) To PdcOv #4 TA ALL TET UL Aru »» THE 915 
TH ug Syneſ. in Encon. Calyitii, 
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- monly: ſtill, that Men are ſo given to 
Speculations, Allegories, and Myſteries, 
that they are apt to neglect and defpiſe 
things moſt intelligible, ſolid and uſe- 
ful. And therefore I cannot think it a 
ſuperfluous Work to infiſt a white upon 
this Conſideration 3 that, if poſlible, its 
Impreſſion upon Mens Minds may be 
more ſenſible. But this Work has in- 
deed already been fo excellently per- 
formed in our Language, by the Reve- 
rend 'and Worthy Doctor Fowler, that 
whatſoever I can fay may ſeem imper- 
tinent to thofe that have read his Book, 
Intituled, The Deſign of Chriſtianity. | 
wilt therefore endeavour to touch it as 


ſuccin&ty as poſſibly I can. 

In the firſt place, then, I obſerve that 
there are many Paflages which, in gene- 
ral, confirm this Propoſition ; (c) That 
the Great Deſign of the Goſpel of Teſi 
Chrift tends fingly to draw Men off from 
Vice and Wicked. and'to ingage them i 
the exatt praGice of Picty and Vertue;, Or, 
In St. PauF's own words, That (x) Chriſt 
gave himfelf for us, to the end #hat be 
meght redeem #8 from all Iniquity, and pu- 


© 


* (c) Mat.r.2r. Epheſ.g.25, &c. Col,1.22, 1 Ptt, 
2-24. 1 Jon 3.5,6. Gel.t.q. (4) Tite2.24- 
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riſy upto himſelf a peculiar People Lealous 
of goed Works. 

And, if we examine the thing yet 
ware particularly, we ſhall find nothing 
that does nat, one way or another, ilju- 
rate this Truth: Whar is the End of 
the great and precious Promiſes of the 
Goſpel ? Sr. Peter tells us, That (6) hey 
Are geven #, that thereby we might be made 
partalgrs of the Digine Natiare, havi 
eſcaped the Corrnption' that is in the Wor 
through Luſt: And it is, accordingly, the 
Uſe that St. Pal makes of them. (F) 
Having therefore theſe Pronnſes, dearly be- 
leved Brethren, (ſays be) let wa _ 
our ſelves from all filtbinefs of the Floſs 
and Spit, perfetling Holzneſs in the fear 
of God. To whom is it that thoſe Pro- 
miſes are made ? The ſame Apoſtle telts 
us, Thar it is (g)) to thoſe who, by patiens 
continuance in well- doing, ſeek, for Gloxy, 
aud. Honour, and Immortality, that God 
mall give Frernal Life. And in another 
place, That (b) Godlineſs has the Promiſe 
of the Life that now is, and of thas which 
74 to. came, On the other fidez Again 
_ and for what Cauſe 1 5 i = 

- = _ 
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the' Fhreatnings of the:.Goſpel are de- 


nounced ? St. Paul again anſwers ys, 
That (#) the Wrath of God #4 revealed 
from Heaven, againſt all Ungodlineſs and 


Unrighteouſneſs of Aden; And more par- 


ticularly in another place : > (k) Know 
you mot, ſays he, that the Unrighteous ſhall 
not inherit the Kingdom of God ? Be not de- 


ceived. Neither Fornicators, nor Taolators, 


nor Adulterers, nor Effeminate Perſons, nor 
Abuſers of themſelves with Mankind, nor 
Thieves, nor Covetons, nor Drunkards, nor 


Revilers, nor Extorttoners, ſhall enter the 


Kingdom of God. 

Burt let us not yet ſtop here. If we 
look upon the Precepts of the Goſpel, 
which are properly the very Terms of 
thatLaw, we ſhall find that they all tend 
to the' ſame End. That (1!) Divine Ser- 


mon of our Saviour, upon the Mountain, 


contains an admirable Colle&tion of them. 


And in anpther place, He reduces the: 


ſubſtance of all to this ſhort Abridg- 
ment 3 (mm) That we ſhould love the Lord 
our God with all our Heart, and with all 
our Soul, and with all-our Mind: and love 
eur Neighyour as our ſelves. All the Epi- 

| {tles 
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(1) Rom.1.18 (k) 1 Cdr.6.9,010. (') Mat, 
$267. (im) Mat.22.37439 * - 
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Mes of the Apoſtles are full of Exhor- 


tations of this kind, and of Ennmera- 


tions of thoſe Vertues unto which the 


Profeſſion of this Holy Religion ingages 


.us: / Many of thoſe Pafſages are ſo ex- 
cellent, and ſo ſtrong, that I cannot for. 


bear: tranſcribing ſome of them. ' And 
firſt: thoſe ' that are moſt general. As 


thus: (7) Let every one that nameth the 


Name of Chriſt, depart from Iniquity. 
(0) Every Man that hath this Hope 'in him, 
perifieth himſelf, even as he 1s pare. '(p) As 
he who hath called you ts Holy, ſo.be ye 


. Holy in all manner of Converſation. (q) 
Follow Peace with all Men, and Helineſs, 
without which no Man ſhall ſee the Lord. 
+But we may do well to conf :der, yet more 


exactly, in what this Holineſs conſiſts ; 


and what are the pecnhar Qualificatt- 
.ONS required in a Chriſtian ? In anſwer 
-whereunto, we are. told, That (7) the 


Wiſdom that is from above, # firſt pure, 


then peaceable, gentle, and eaſy to be en. 


treated, full of Mercy and good Fruits, 
without partiality, and without hypocriſy. 
And that (s) the Grace of God which 


bringeth Salvation, hath appeared to all 


Men, 


T —— 


 (n) 2Tim,2.9. (0) 1 Job-3.3. (3) 1.Ptt.1.15, 
(4) Heh.12.14. (1) Fam 3.17. (5) Tite2-11,124 


Hen, renching ws, that denying Ungodli- 
aſs, and morlilly Luſts, we ſhonld live fo. 
berly, righteonſly, and gotlily, in this pre- 
fent World : Which laſt Expreflion cofi- 
prehends our whole Duty, towards God, 
towards our Neighbours, and towards 
our Selves. St. Peter, more particular- 
ly, deſcribes, as it were; a Chaifi of 
Chriſtian Duties ; bidding us (t) add 7» 
owur Faith, Vertne ;, to Vertut, Knowledg -, 
#0 Knowledg, Temperance ;, to Temper ainee, 
Patience ;, to Patience, Godlineſs;, to God- 
dineſs, brotherly Kindneſs ;, and to brother. 
by Kindneſs, Charity. And, in like rnati- 
ner, St. Paul ; (a) Finally, Brethren, 
what ſoever things are pure , whatſoever 
things are honeſt, whatſoever things ave 
lovely, whatſoever things are of good re- 
fort ;, of there be any Vertue, if thert be 
Praiſe, think, on theſe things, 1 
ſhould treſpaſs too far upon the Rea- 
der?s Patience, if I continned to tran- 
ſcribe all that the New Teſtament fur- 
niſhes me upon this Subject. I will there- 
fore conclude with that Paſſage of St. 
Pasxl, where after having exhorted the 
Galatians (w) to follow the guidance of 
the Spirit, and not to fulfil the Luſts of the 
Fleſh ; 


(1) 2 Pit1.5:517+ (#) Phil.qe$, (w) Gal.5.16;Kc, 


of Humane Reaſon. Gy 
Fleſh ;, he tells them, without any ambi- 
gulty, what are the Works both of the 
one and of the other ; thar is to fay, he 
there. teaches us, not only ſummarily, 
but very exactly and particularly, what 
are the things that the Chriſtian Religi- 
on commands. and forbids: The Works 
of the Fleſh (ſays he) are manifeſt, which 
are theſe , Adultery, Fornication, Unclean= 
neſs,  Laſciviouſneſs, Idolatry, Witchcraft, 
Hatred, Variance, Emulations, Wrath, 
Strife, Seditions, Hereſies; Envyings, Mur- 
ders, Drunkenneſs, - Revellings, and ſuch- 
like of which T tell you "%s a as 1 have 
alſs told. you in time paſt, that they who do 
ſuch things, ſhall not mherit the King dom of 
God. But the Fruit of the Spirit Love, 
Foy, Peace, Long-ſuffering , Gentleneſs, 
Goodneſs, Faith, Meekye(s, Temperance,again(t 
the pradtiſers of which there 1s no Law. 
Surely now it will be no difficult mat- 
ter for any one to frame unco himſelf a 
true Idea of the Chriſtian Religion. On 
the contrary, it ſeems to me moſt dift- 
cult, nay impoſlible, to refrain from de= 
termining upon theſe, and many other 
Paſllages of Scripture, That (x) the Sub- 
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x) 1 Cor.13.1,2. Mark 5.2, &c, 1 SaM.15-22- 
of Is, R01,2-28, 29. p9-4-23124: Ecclt).12. 
I 3e 4&io LIK: 16K TH-3oB 19, 
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ſtante of our Religion lies neither in empty 
Speculations, nor outward Ceremonies: -but 


wholly 'and ſolely in a piire and ſpiritual 
adoration of the Anthor of our Being, and 
in a vertuous Life. Bit Tavoid; as much 
as I can, to deliver any thing in my'own 
Expreſſions, leſt what T-ſay ſhould'feem 
to proceed only from my own ſenſe. 
The whole Deſign of this Diſcourſe, is 
to-confirnt the Truth propofedz*Þy: the 
moſt Venerable Authorities. And there- 
fore I choſe rather to repreſent. the Idea 


of our Religion, in the Expreſſjons' of 


one of its Ancieht and Eminent Defen- 
ders. (y) The Sacrifices, ſays Mitmtins 
Felix, that God requires of 15, are an; np- 
right Heart, a pure Mind, and 'a clear 
Conſcience. He that lives in Inmcence, 
worſhips him + He that obſerves the Rates of 
Fuſtice, ſacrifices to him © He that is \ſim- 
ple-hearted, and without guilt, obtains his 
Favonr* And he that preſerves another 
from danger, makes him the moſt acceptable 

9 Offering. 


Ling — 


(y) Lirabilis Hoſtia bornis Animus, & pura Mens; 


& fincera Conſcientia, TIgitur qui Innocentiam 
colit Domino ſupplicat, qui Juſtittam Deo libar, 
qui fraudibus abſtiner proyitiat Deum, qui homi- 
nem periculo ſurripit opttam vitimam cir. 
Hzc noſtra facrificia, hzc'Dei ſacra funt. Sic apud 
nos rel;gtoftor eſt ille qui juſtior, Min. Felix, Oftav, 
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Offering. - Theſe are outir Sacrifices, theſe 
are our Myſterits, and he is the. muſt 'reli-- 
g10us in our: efteem, 'who 1s the" moſt Fuſt / 
Many Paſlages to this purpoſe may be: 
read it Dr: Cave's Primitive Chriſtianity, 
which'I 'forbear' to' tranſcribe; becauſe 
they are alreadyocolletted:andi publiſhed 
in our own Language. 'He proves there; 
by 'a Cloud of . Witnefles,' Athenagorasz 
E lemens, Faſtin, Euſebins,  Tertullian, Ar- 
nobius, andiothers ;; That the Primitive. 
Chriſtians placed not their Religion. in talk 
ing finely," bi-in living well ; that no: Man 
wihthemiwas kccounted a Chriſtian, but he 
that was truly pious and religious and that 
if. unylived otherwiſe than Chriſt had com 
manuded, however ſmoothly they might pro« 
feſs 'the . Chriſtian: DoFrine, yet they were 
#ot owned to br Chriſtians.. But of all thoſ 
Ancient Fathers,! La#antizs' has expreſb 
this Truth moſt fully ; telling. us, i That 
(s) the only thing: that: God requires: from 
5 #5 Innocence ;, 'and that. whoſoever pre> 
fents himſelf before God in! ſuch a ſtate; 
hath all the Pety, and all the Religion, 'ye5 
teſſary to Tender himſelf. acceptable in his 
felt. © rb yY 
: i v3 Þ F:5qs-:: Will 
CO Nital enim fan6ta & fingularis illa Majeſtas 
altud ab homine defiderar quim ſolam innocen- 
tian 3” quam ' ſiquis obtulerit Deo, faris pie ſatis 
religiosE litavit, LafF, lib, 6,0 p. 1, 
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Will any ene now tell mie that there 
15.3ny thing, in this Repreſentatian that 
I haye been making of our. Holy Reli- 
gion, which js not exaQily Vertuous-and 
Reaſonable? Will they {ay that there is 
any thing 1n it repugnant-to the pure 


Light of Nature? I do-not think that 


any Man can be {9 extravagant, as to 
maintain fach a groſs Abſurdity. : For, 
in cffect, inſtead of raiſing a higher es 
ſteem of our Religion, that! Aſſertion 
would redound extreamly to, its diſho- 
Raur ;. and: would manifeſtly; imply an 
Kwputation of: the . higheſt 1njuſtice to: 
God Almizhty, that having; created: ug 
Reaſonable... Qreatures, he thouwld ablige 
us to any fort. of Duties that are contrarF. 
to: the Principles: of our: Nature. In. 
Word : If we admit no6 that: there is: 2 
due capacity in the Soul. of Man to. judg 
_ _— _ -of: —_ 
we | -1ntirely-. rot. Out: the 
Ground of all : Religion = amongli 
Men, We. make our ſelves theer Mar 
Ekines, and'\ uncapable etther of Vertue 
or. Vice,. of: Good: or- EvH:: And if; on 
the other ſide, we do admit the adequate» 
neſ of our Capacity, and the rectitude 
of our Judgrnentsin theſe Matters; and if 
the ſame time we pretend to. maintain 
dhe Trath af: the Chriſtian Religion; 
| > pe WO 8 BY Wo 
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we maſt of neceſſity afiow that there is 
3n exa& conformity berween the Princi- 
ples of the' one and of the other. . 'For 
there can be no diſagreement in Truth : 
And if Ehriſtianity were found contra- 

ory to. atiy ns Phroag the Light of 


ict 
Nature thakes manifeft to. Mankind, we 
Polite roy ſo far, to acknowledg 
trfaulty and falſe. 
* Brit/if it be further objeted to me, 
hat thokyh Chriſtianicy Cannot be abfo- 
Intely contfaty to tlic Light of Nature 
' pithaps it may be, and indeed 
ve it 3 I will make no difficulty 
fo fubfcribe to that Aﬀertion. The Go- 
vel of Jeſts Chriſt is a Hiſtory of poſi- 
tive Fats; which we could not have 
known to have been neceſfary in.the 
CounſtT of God, if Chriſt had not de- 
clared them to have been ſo; nor could 
we haye known the Execution of-that 
Counſel, 'any mere than of any other 
Hiſtory, if it were 'not recorded and 
cotiveyed down to us by good Authori- 
fies. | But this does in no ways hinder 
that, when we have the Truth of that 
Diſpenfation repreſented to us, we.may 
contemplate it 'with the Eyes of our 
Mind, and make uſe of our Natural . 
Reaſon indrawing the Conſequences that 
flow from it. This, I will be bold to 
F 2 fay, 
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ſay, we may ſo much the rather do, in 
that- all the Conſequences that-can. be 
drawn from any Evangelical Truth, tend 
ſingly to the ſame End as its direct Pre- 
cepts 3 that is to ſay, to. aſſiſt ns in _re- 
dreſſing the Diſorders of our Fleſh, and 
in guiding the whole. courſe of qur. Lives 
according to the true: Principles.,of that 


Eternal Law, which God himſelf. has. in- 


graven in our: Hearts. 'T his Lfing aſſer- 
ted by the Divines of Pore Royat;, who 
are now deſervedly. eſteemed the. moſt 
moderate, and. moſt rational,. amongſt 
the Roman Catholicks - and "they: them- 
ſelves build their Aﬀertion upon the Au- 
thority of St. Auftin ; telling; us;. That 
(a) All the multiplicity of the Precepts, and 
of the Mytevies, that are expreſt in ſa mas 

different manners,. in the Holy, Volumes, 
þ all center in this one Commanament, of 
loving, God. with gll- our Heart, and loving 
our Neighbours a4. our ſelves. For the 
Scripture (it is, St. Auſtin. that ſays it.) 
forbids but. one. only thing, which 1s Concu- 
piſcence, and the lyve of the Creatures ;, 
and it commands but one only thing, which 1s 
Charity, andthe Lave of God, - Upon this 
aouble Precept is founded the whole Syſtem 


0 


? 


. (4) Preface an Nour. Teſtam, de Mons, 


of Humane Reaſon. 69 
of thi Chriſtian Religion. | And it is unto 
this, Toy they, according to the. Expreſſion 
of Feſus Chriſt, that all the Ancient Law 
and the Prophets have reference; and we 
may add alſo, all the Myſteries, and all the 
Precepts of the New Law for (b) Love, 
ſays St. Paul, is the fulfilling of the Law. 

But ' notwithſtanding all this general 
Evidence, perhaps ſome Perſons will ſtill 
fancy greater Difficulties than indeed 
there' are, in applying it to particular 
Caſes ; and” they will think it no weak 
Objettion to alledge, that the Sacraments 
of the Goſpel are of Arbitrary Inſtitu- 
tion, and have no Foundation in the 
Light of Naturez and that Fazrh, - at 
| leaſt, is inconteſtably above Reaſon. It 
ſeems unto me, nevertheleſs, that what- 
ſoever be the Foundation of theſe My- 
ſteries, the thing that imports us moſt 
to conſider is their uſe. And in doing 
ſo, we ſhall ſtill find the Truth of whar I 
am endeavourirg to eſtabliſh: For ir 
will be found in every particular In- 
ſtance, as it. has been demorſtrated in 
general, that the ultimate Deſign of the 
whole Goſpel-Diſpenſation Is ro contri= 
bute, firſt, directly, (c ) to owr Santtifi- 

3 cation ; 
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(b) Roy. 13, 10. (@) 2 Thiſſ, 2, 13+ 
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cation 5 and, by that means, to our Salua- 


tion, If we confider, in the firſt place, 


the uſe of the Sacraments ; _It is evident 


that the End of their Inſtitution is, only 
to engage us more cloſely, and to pro- 
voke ys more powerfully to the practice 
of our Duty. This we are taught moſt 

articularly by St. Peter, concerning 

apriſm, that its ſaving Vertue does not 
confift (d) in the putting away of the filth 
of the Fleſh, but in the anſwer of a good 
Conſcience towards God. And as for the 
Sacrament of the Lord?s Supper, ſeeing 
all Men agree that it was inſtituted (e) 
commemoration of his Death, I cannot ima- 


vine what greater Effe&ts can be aſcribed 


to it, or expeCed from it, than ſuch as 
are aſcribed to his Death'; which are, 
(f)) the parging of our Conſciences from 
dead Works, that we may ſerve the lwvj 
God. And now concerning Faxh it ſelf, 
however ſpeculative the Notion of it be, 
and how critically ſoever ſome Men ab- 
ſtra&, and diſtinguiſh it fram things 
practical 3 yet none can deny but that 
the Faith, by which the Scriptures ſome- 
times ſay that we are (Fg) Iiped, and 
| ome- 
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(4) 1 Pet.3.21. (e) rE0,11424325 (f) Hh 
6. 14 (g) RK 3.ab. 
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ſometimes that we are (þ) ſaved, is a 
Faith that worketh by (5) Love; A Faith 
that (k) purifieth our Hearts, 4 Faith 
ahat maketh (1) perfett ;, And that with- 
out theſe Operations, Fazth, of it ſelf 
(mn) alone, i not reckoned for any thing, 
but (z) by Works only becomes diſcernable 
and compleat. Why then ſhould we per- 
plex our Minds with any doubtful Ex= 
plications of difficult Paſſages ? We 
know that the Subſtance of: our Relig 
on conſiſts in (s) Charity, andthar it 
Is (p) n0t a bare profeſſion of Chriſtianity 
that demonſtrates a ſaving Faith ;, but that, 
as the Tree is ro be known by its (4) 
Fruit, ſo is Faith by Works, and no other 
way. Thoſe renowned Divines that I 
laſt cited give us, in the ſame Place, a 
remarkable: paſſage of St. Auſtin's upon 
the Subje&t of Knowledg. He that knows 
how to love God, and to regulate hu Life 
by that Love, (ſays St. Anſtin) knows all 
thas the Scripture propounds to be known. 
And upon the like reaſon, ſurely, | may 
add, that the ſame Perſon (he that ſo 
loves, and- ſo lives) believes all that 

F 4 the 
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(h) Epheſ 2.8; O Gat.g.6. (&) Aﬀts 15, 93 
(!) Jan.1.3,4; (”). Jam.2.14,17. Y 7an.2, 
18,22. (0) x Cor.13.1, 8c. (f) Mat.1. 22%ci 
(9) Mts.7. 16,XC, al2I8, 
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the Scripture requires tobe believed. 

Thus, I think, it now appears evi- 
dently enough, . that the.Laws: ant Rules 
of true Chriſtianity are, - in ſubſtance, 
the very ſame with the Laws'of Nature. 
But we muſt not from thence conclude, 
that thoſe are-of no further: uſe. to us 
than theſe. All we can ſay. 1s, that the 
Corruption .into which Mankind was 


fali'n made them ſtand in need of ſome 


further Admonition, to remind them of 
their Duty. And ſo St. Auſtin alſo plain- 
ly expreſſes himſelf, ſaying, That (r) 
the Reaſon why God, has given us a written 
Law, 1 not becauſe his Law was not already 
-mritten in our Hearts ; but becauſe en, 
letting out their | Appetites after. things a- 
broad, were become Strangers to themſelves, 
And therefore, fays he, we have been ſum- 
mon'd and call'd upon by him that is every 
where preſent, to_return into our ſelves. 
For what ts it that the eutward written Law 

calls 


— 


(7) Quia homines appetentes ea que foris ſunr, 
cram a ſeipfis exules fa&i ſunt, data eſt criam con- 
ſcripta lex 3 non quia in cordibus nen erat ; ſed 
quia tu fugirivus eras cordis tux, ab illo qui ubiqz 
eſt comprehenderis, 8. ad teipſum intiis revocaris. 
Propterea, ſcriprta lex quid clamat ejs qui deſerue- 
runt legem ſcriptam in cordibus ſuis? { Ia. 46. 8.) 
Redite preyaricarores ad Cor, Auguſt. in Pſal. 5,7 
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calls out for, unto"thoſe that' had” forſaken 
the Law written in their Hearts, (fa. 46. 
$.) bat, Return,.”O ye Tranſgreſſors, into 

our own Hearts? ' - And  thus/1t cannot 


 bedenied, but that the preaching of the 


Goſpel was an Admonition of this fort, 
accompanied with-many Circumſtances 
more 'favourable and advantagious 'to 
Mankind than the bare Light of Nature. 
For; without examining all the particu- 
lar Cs) Bleſſings that are derived to us 
bythe (t) Redemption that i in. Feſus 
Cbrift ; We have, in the firſt place, a 
viſible advantage, by (#) the perfettion 
of that Model which is propoſed to us in 
his Life and which ought to enconrage 
ns; according to the Expreſlion of St. Paul, 
(w) in forgetting thoſe things which are be. 
hind, and reaching forth unto thoſe things 
which are before, to preſs towards the Mark, 


for the Prize of the high Calling of God in 


Chriſt Feſws. We have another. conſide- 
rable Advantage in the (x) Clearneſs 
and Evidence of hu Precepts;, which with- 
out troubling us with long and-intricate 
Diſquiſitions, do teach us our Duty with 
a Perſpicuity ſuited to the reaneſt Capa- 

Cities 3 
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(5) Gal.3.13,14. (t) Rom.3.24. - E1beſ I. 7. 
() 1.Pet.t.15, (») Phile3e 13,14. (#) Mat. 
7s 294,296 -- | P Ss 
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cities; and nn delivered mn 
queſtionable ( y )J. Demonſtration of the 
| ard: Power of God, - Again; we 
bave a further Advantage in the-Praof 
he has given us of our future Being;, and 
in the ' Natural Efficacy/ of thoſe Hopes 
and Fears which ariſe framithence,. and 
inforce: his Doctrine, For it is: (<) by 
bis Goſpel that Life and. immortality are yet 
more fully made manifeſt wto 1s; than by 
the Light of Nature.. And: it is from 
thence: that are drawn the ſtrongeſt: Ar- 
guments, and the powerfulleſt Motives, 
to: ingage usin the-practice of our Duty. 
Thereare:yet (a) manyother ftrong Com 

derations. propounded 'to us: in divers 
Places, to inforce: the: Doctrine: of: the 
Goſpel; which\it is nor. needful for' me 
particularly to: 1nfiſt upon. - Only the 
uſe of all is,. thatz. according; tothe. ad- 
vice.of St. Chry/oſtom,, we ought now: to 
endeavour ſoa:mueh themore earneſtly:to 
walk anſwerably to the Advantage we 
enjoy, and (6): to ſbew forth grener 
Eertues: intonr Lxves thaw did the: Ancients, 


becauſe 
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(9) 1 Cor. 2. 4+ | 32. (4) 2 Tim. 1.10. 
(a) Heb. 2. 2, 3, 4+ 
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" decauſe (lays he) the Grace of the Healy 


i Spirit © now more ſhed abroad, and we have 
received from God a Preſent of; ineſtizmable 
advantage in the coming of Feſws Chriſt. 
But after all theſe Conſiderations, we 
muſt again return to our firſt Principles, 
and acknowledg ſtill the excellency of 
our Natural and Inward Law : | Becauſe 
we find: that this ſame Law, far from be- 
ing abrogated, has in effect been confir- 
med, cultivated, and improved by Jeſus 
Chriſt, and made uſe of as the very Foun- 
dation of all his Inſtructions. 

- What: is it then that can yet frigh- 
ten aud hinder us from making uſe of 
that Light, which God has given to di- 
re£t us in the Conduct of our Lives, and 
in the Underſtanding of his revealed 
. Will?, I ſee nothing but that empty 
Fantome. of the pretended Authority of 
ſame Church, which ſtill preſents it ſelf 
- to the troubling of weak Minds, though 
\.. Reaſon and Common Senſe have long 
- fince chaſed it away from their Habita- 
tions. . But what is then that ſo venera- 
ble a Church, for which I am bound to 
have ſo great a deference, as to pull out 

the Eyes of :my own Underſtanding, that 

I may receive blindly her Deciſions? # 
There are ſo many Churches-who equally; 
pretend 60 that Priviledg, that if we 
were 
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were inclined to' follow the general 
Maxim of ſubmittingi.unto ſome one 'ot 
other of them, that: Reſolution ' would 
not eaſe us of any' trouble ; 'becaufe 
there would ſtill remain an unconquera- 
ble difficulty about the Choice. * And 
therefore; waving all their ſeveral Pre- 
tenſions to this Priviledg, which are ne- 
ver like to be otherwiſe decided, than " 
an abſolute fruſtration- of them all ; 
will not fear to afhrm, thar all the Mks 
by which they pretend to charaCteriſe 
the True Church, may be found there 
where perhaps they leaſt expect them ; 
| mean, that they will be found amongſt 
the Followers of theſe Principles that I 
have been inſiſting upon. | 

Let us examine a little into the Mat- 
ter. Is it the Univer/ality of a Church 
that denotes it to be a true One ? ' Any 
other Principles than theſe have not the 
leaſt ſhadow of it. / All other particular 
Profeſlions are confined within the nar- 
row Limits of ſome Country;Or,leſt theſe 
Limits ſhould be too large, they eonti- 
nually are endeavourirg to circumſcribe 
themſelves by Teſts, and certain narrow 
Deciſions of pretended Orthodoxy, by 
which they. uncharitably ' prejudge all 
that differ. from them'in their Nicettes, 
and exclude them from- their Commu- 
We 4 nlon, 
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ion.) But on the contrary, this Uni- 
verſal Law of ' Right Reaſon is ſpread 
over: the Face of the -whole:Earth ; and 
far. from excluding Any one from the 
Hope: of. Salvation; upon ſuch frivolous 


Accounts, the-Followers of it embrace 


all:Perfons: that. are truly vertuons with 
2n/£qual. Aﬀections! and do (c ) by no 
means condemn any' Man, or exclude” him 
from:the: Commnnien of the Church, for a 
megy: contrariety-af Opinion, This was the 
Judgment of. St. Cyprinn... And it was 
undoubtedly - no -leſs' the: Judgment of 
St. Peter, when he declared this (4) God 
25 9 Reſpetter of Perſons: but that. mn eve- 
ry Nation, he that' feateth Him," and work- 
eh, Righteouſneſs,-45-actepted with bim.. 
--Welt:: Is it the Parity of * Dobtrine 
that makes the CharaQer of the 'T rue 
Chprch.? ? Nothing can be imagined: more 
pureithan, what I have i proved. all along 
an his:{Pſconrſe, by Clouds of Pagan, 
Chriſtian, and Diyine: Authorities, [to 
be, the-genuine Reſults of that Heavenly 
Principle, which-:is: implanted” in.:the 
Minds of all Mankind. It is from thence, 


ante- 
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antecedently to any Arbitrary Com: 
mand, that all Duties of Morality what- 
ſoever, even the higheſt, received theiy 
Riſe,-'and became Obligatory. - They 
were ſo, becauſe-they were reaſonable ; 
that is, becauſe they were ſuitable to the 
Circumſtances of Things. And it ſeems 
hardly conceivable how any. thing" that 
is otherwiſe; any thing that is appa- 
rently abſurd, or mconfiftent with'thoſe 
Circumſtances z which is 'no more than 
to ſay, any thing that -is contradiftory 
to the firſt general and unatterable Law 
of God, ſhould be made generally obh- 
gatory, by the Force of any new Com- 
mand. All that:has. been added: nnto 
that firſt univerſal Eaw,-( as St. Auſtin, 
and'others of the Fathers, already cited, 
plainly intimate ) is only by way of Re- 
membrance, and Reinforcement. '' The 
Law it ſelf continued always, and- ſtill 
contirmes, the ſame. And by this''* is 
that (4) Celſws, thinking ( as Origen'tells 
us ) 10 dttratt from the > mar off the 
Mor ality that was twrught' by Chriſt innt-;;'al- 


tedged, 


(8) Ifouly a5 7 1900 T07 Wert Dabee 
aciv, 79 won Evite, 3} txgs I%; AK Pr\oTo- 
@u5, ws s ovary 77 30 190040 pe pee. Iles 0270 
5 AgKTwo, 6 Tus efvavyudl xetan Muglay Ot, 

2 2m 


of Finmane Reaſon. 79 
ledged, that thene was nothing extraordinar 
rg WH Detbrings on that Subgeit ; edi 
new 5 nothing that was not common tothem 
mich other Philoſophers. But Origen, in. 
anſwering that Objection, does hot think 
fit to deny, but rather confirmthe Truth 
of it. For, ſays he, if we aanit the 
ome of Gad tp 'be juſt, we ruſh av 
wledg that thert- can be 10. gronnd for. 
the puniſhment of Sinners, nuilcfs the com-! * 
m0u Conceptions of 'all Xfeu are ſfoffivient' 
to; give them & ſound nnderflanding in the 
—_— CO _ _ - +30! AF, 
nut ta be th ſEronge, that theſe thwngs! 
wych God bas taught 1s by the: Prophetsy. 
and by aur Saviqur, were nplanted by lum 
in. the. Adinds of all: 11181: 7 that fo - ener, 
Man, heving had. the: Thtention a1d, Mtay- 
ing of the Law written in bis ann. Pleat: 
ſhauld be left without excuſe before the Di- 
wneTribunal: : Particylar-Inftances there-* 
farg of the Purity of the- ORE 
fre 1 757 310 lt 
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that Laws however -numerouſly they 


might--be -colleCted ont of the Writings: 
of the' Wiſe and Vertuous Heathens;: 
who had-1no other Law;\yet: ſeem altope-" 


ther needleſs to be here inſerted : be-' 
becauſe whatſoever! js:moſt pure in Mo- 
rals, flows all from -one/ and the ſame 
Origital- Fountain ; This then in general 
may fuffice. © : Thoſe: that' followed the 
Dittates of that natural Law, did'mot' 
ſatisffythemſclves with an: outward: aps: 
pearanice"of conformity to it (as the" 
(f)'Fews\are* accuſed-t by ' our ' Savidur 
himfelf*\ro' have done* by the Law' of* 
Xloſezy"'but* they extended the 'Foree: 
of all:Dnries:to«the very inmoſt thoughts 


of the Mind:; and "taught ('g) That the: 


Guilt *of--'a wicked Intention was equal: to. 
that & AW” Attion. £0"Yy | EETT 


Again. - I:it'then the Unity of Faith,\ 


by which a true Church is to-be diſtin- 
onifhehfroma falſe one?:'We have no- 
thing but perpetual Diſputes amongſt all 
the Pretenders to that Charafter ; and 
this even about things which they eſteem 
the moſt. eſſential © Parts: of Religion- 


—— 


(Cf) Mat... 21, 22,29, 28. . bk nhanfc' 
(z) Nam'Scelus intra ſe tacirum qui cogit nl- 
lum, FaRt crimen haber,—— 7.54.13» 
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But on the contrary, all thoſe that liſten 
' unto the Voice of God in their own 
Hearts are unanimouſly agreed about 
what is eſſential; and for other things 
they break not the Bonds of Charity. 
What is it then, Y;ſibility, Antiquity, 
Perpetuity, or what other more evident 
Mark, by which a True Church is to be 
known ? They are all on our ſide. For 
in a word The Law of Nature is ac- 
knowledged by all en ;, it always has been ;, 
and it is impoſſible it ſhould be ever aboliſhed. 
I make haſte. But is it poſlible, that 
after all theſe Conſiderations, there can 
be any Perſons that yet doubt of the a- 
{ dequateneſs of our Faculties, and of that: 
truly Divine Light with which God has 
enlightned our Minds, to judg uniyer- 
ſally of every thing that concerns us ? 
Methinks there ſhould not. But how- 
ever, if a miſtaken reſpect for the Name 
of Chriſtian do ſo over-aw any Mens 
Minds, that they are afraid to admit the 
Univerſality of this Light that I contend 
for ; I deſire ſuch Perſons as lie yet un- 
der that Prejudice, to conſider, in the 
laſt place, that however it have been an- 
ciently with the generality of Mankind, 
| yet at leaſt they themſelves, and all o- 
| thers that are now born under the Go- 
) ſpel-Diſpenſation, have no reaſon to 
£ G doubt 
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doubt of it. This I ſay only to thoſe 
that are thus prejudiced 3 having,lI think, 
ſaid ſufficiently already in the General. 
But however, this Conſideration I ſup- 

oſe will be of weight with them. And 
therefore, I ſay, I deſire theſe Perſons to 
conſider, Thar it 1s in this particularly 
that conſiſts the (þ) New Covenant, into 
which we are received by the Mediation of 
Feſus Chriſt, as we may ſee by the ex- 
preſs terins of it. (i) 1 will put my Law 
in their inward parts, ſaith the Lord, and 
mrite it in their Hearts; and I will be their 
God, aid they ſhall be my People. And they 
ſhall teach no more every Man his Neighbour, 
and every Man his Brother, ſaying, Know 
the Lord ; for they ſhall all know me, from 
the leaſt zo the greateſt. So that to bring, 
now into queſtion the reality and ſuffici- 
ency of this inward Light and Know- 
ledg, with which God has endowed ns, 
IS in a manner to renounce even Chriſftia- 
nity it ſelf, which aſſures us of ir. 

Let us therefore ar laſt yield unto the 
Evidence of ſo many Proofs, and: ac- 
knowledg that God has nor left us deſti- 
\ tute of ſuch a meaſure of Light as is-ne- 
cellary to direct us unto that End for 

OL: which 
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(U) Hegel, (4) Jire31433,34. Hibe8, 10,1 
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which he made us. Perhaps, indeed' we 
have not a Capacity ſufficient ro compre- 
hend all the Subritties of the Schools; and 
perhaps alſo (nay, I doubt I may ſay ir 
without any perhaps) thoſe Worſhipful 
Doctors themlelves, . both Ancient and 
Modern, who invented ſuch nice Subtil- 
ties, have too often affected a myſterious 
Obſcurity, without having any clearer 
comprehenſion of what they expreſs, 
than we that read or hear them. Bur 
that need nor trouble us. If the compre- 
henſon of choſe things paſs our Capaci- 
ty, undoubtedly rhe knowledg of them 
is-not necellary to our Salvation. For it 
is impoſlible that the Righteous Judg of 
all Men,(k)who does not reap where he has not 
ſown,thouldnot have endowed us with ſuch 
2 meaſure of Knowlede, at leaſt, as is ſuf- 
ficient to produce the Effects he requires 
from us. It is 1mooſlible, I ſay again, 
That (1) God who will have all Men to be 
ſaved, and to came unto the kyowleds of the 
Truth, ſhould have made any thing ab- 
ſolutely neceſſary to our Salvation, which 
he has made us abſolutely uncapable to 
underſtand and comply with. We are. 
not therefore to meaſure the importance 
of any Articles of our Creed by the No- 

G 2 . tions 
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tions of the Learned, but by the Capa- 
city of the Vulgar. Whatever palles the 
Conceptions of the meaneſt Capacity, 
however flouriſhing and ornamental it 
may ſeem, can certainly be no eſſential 
part of Religion. Let it be our princi- 
pal care, then, to fix our ſelves immove- 


ably upon thoſe ſtable Principles of Eter- 


nal Truth, which all Men agreein ; and 
to diſingage our ſelves, as much as poſ- 
ſible, from any laviſh ſubje&ion to thoſe 
Things ( whatever they be ) which ma- 
ny diſpute about, but few underſtand. 
Let us not diſtinguiſh our ſelves by the 
narrowneſs, but by the largeneſs of our 
Principles. In a word ; Let our. Reli- 
glon be truly Catholick. Catholick, I 
mean, in the extent of our Love and 
Charity towards others, but exactly 
ſtrict and. ſcrupulous in the praftice of 
every Duty our ſelves. For if we thus 
make uſe of, and improve the Ta- 
lents (the Light and Capacity ) that 
God has given us, we may be aſſured 
that our- Accounts will be received by 
him with approbation. That is ſuffi- 
_ cient. I will therefore now put an end 
to this Diſcourſe ; and, that I may do 
it with ſome weight, I will cloſe all 
in the words of one of the moſt Lear- 
ned, Grave, and Judicious _— of 

ate 
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late Ages. (mm) It is abſolutely repugnant 
( ſays Grotius) to the Goodneſs of God, 
to think, that thoſe who, without any reſpett 
zo worldly Advantages, do ſeck after the 
Way that leads to Eternal Happineſs, in © 
emploring hu. Divine Aſſiftance, and hum- 
bly ſubmitting to his Providence, fhould not 
be able to find and know it. And he con- 
cludes therefore; That ſince God bath 
smplanted in the Mind of Man a capacity of 
judging, there is no part of Truth upon 
which that Capacity ought more to be exer- 
ciſed, than that which we cannot be ignorant 


of, without the hazard of Eternal Perdi- 
Fition. 


Ss 


(m) Ur via ad zternam ſalurem cognoſci nequeat 
ab his, qui nullo commod! aut honoris reſpetu cam 
quzrunt, ſe ſuaqz omnia Deo ſubjicienres, & eum 
proauxilio orantes, Bonitas Divina verat credi. Ec 
ſane cum judicandi vim Deus inſeruerit humanz 
menti, nulla pars veri dignior eſt in quam ea im- 
pendatur, quam illa quz 1gnorari ſine amittrendz 
ſalutis zrernz periculo non poteſt, Grot., ds Vir. 
Rel. chr, lib. 6. | 
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ET, after all, perhaps it may not be 
amiſs"to draw up the Things that 
have been here recommended,into a ſhort 
Scheme ; and to repreſent ſummarily the 
influence that they haye, or ought te 
have, upon all Men, both in private -:d 
publick Capacities. - 

The Subject is Humane Reaſon, with 
Relation to Matters of Religion, Or ra- 
ther, I deſire now to propoſe it more 
plainly, as a Proſpect of Religion pre- 
Jenting its ſelf upon the conſideration of 
Rational Princtples. 

By Reaſon I underſtand that ſteady, 
uniform Light, that fhines inthe Minds 
of all Men ; That Divine Tonchftone, or 
Teſt, by which all Menare inabled ( fo 
far, I mean, as they areable) to diſcern 
the Congruity and Incongruity of Pro- 
poſitions, and thereupon to pronounce 
them true or falſe, 

There are indeed different Degrees of 
clearneſs in the intellectual Perception of 
difterent Men ; .occaſioned by the diffe- 
rent degrees of Attention in themſelves, 
- | EP and 
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and the different Repreſentation of things 
from without. But the L:zht by which 
all things are diſcerned is aniverſally one 
and the ſame. 

The Uniformity of this Light is the 
ground of all intelle&tnal Communicati- 
on between Man and Man. For if diffe- 
rent Men ſaw always the ſame Things in 
different Lights, it would be impoſliblg 
for one. Man (by any Repreſentations 
whatſoever) to raiſe the ſame Concep- 
tions in another Man's Mind that he has 
in his own. 

Whatſoever Extraordinary Iliuminati- 
on ſome Men may enjoy, it can only be 
of Authority, and uſeful to themſclves : 
Or, at moſt, it can only be ſo far uſeful, 
and of Authority to others, as thoſe that 
enjoy it are able to give Extraordinary 
Proof of it. 

All Matters of Religion ,, therefore, 
even as all other Affairs of Humane Life, 
are to be handled by Men, ( with refe- 
rence to one another ) in Methods con- 
formable to the Univerſal and Uniform 
Light of all Mankind. 

_ By Religion |] underſtand the Belief 
of the Exiſtence of a God ; and the Senſe 
and Practice of thoſe Duties that re- 
#Fult from the knowledg we have of 
him, of our ſclyes, and of the Relations 
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we ſtand in to him, and to our Fellow- 
Creatures. | 

The Exiſtence of a God I take to be 
demonſtrable from the neceſſity of ad- 
mitting ſome firſt Cauſe of all Things. 
Whatſoever that be. I call it God. 

The Idea that we have of this God, 
ariſes from the Contemplation of thoſe 
innumerable Perfections that we diſcern 
in the things that are. For he that gave 
thoſe Perfections unto theſe things, muſt 
needs have an inexhauſtible Fountain of 
Perfection in himſelf, 

By God thenI mean, the Feirſ# Princi- 
ple of all things. He that made all things 
what they are, and endowed them with 
all their different Powers and Virtues. 
And I therefore conclude him to be A Be- 
3ng abſolutely perfett. 

My own Exiſtence is a Self-evident 
Principle. No Reflection can give unto a 
Philoſopher any greater aſſurance of his 
own Exiſtence, than the intimate per- 
{waſion that every Plowman has of his, 
without any meditation. 

The Idea that Men have of them- 
ſelves is two-fold ; Material, and Imma- 
terial. | _ | 

The Material Part of Man is his Body ; 
which is evidently ſubje& to the general 

Laws of Matter, and liable to all the Mn- 
OL tations 
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tations that are incident to other Mate- 
rial Beings. | "IM 
The Immaterial Part of Man 1s his 
Mind ; which diſcovers it ſelf in his Ca- 
pacity of thinking and reaſoning. 
Thought exceeds the Power of Matter. 
That therefore which thinks, the Mind 
or Soul of Man, is not material ; and by 
conſequence not ſubject to the Laws of 


 Marter, nor liable to the Mutations that 


are incident to Matter ; but capable of 
a Subſiſtence, notwithſtanding any alte- 
ration, or diſſolution, that ſhall happen 
unto the Parts of his Body. 

This Immateriality, and Immortality 
of the Soul, has been underſtood , and 
believed, by the generality of Heather 


Philoſophers, in conſequence of their 


own RefleCtionsand Ratiocinations ; long 
before that new Evidence that has been 
given of it unto Mankind by the Revye- 
lation of the Goſpel of Jeſus Chriſt. - 

"The Belief that the Ancient Philoſo- 
phers had of the Soul's Immortality, is 


an undeniable Proof that it is a Doctrine 


diſcoverable by the Light of Nature 

becauſe they, who had no other Light, 

could not otherwiſe have diſcovered it. 

- The Relation that Men ſtand in to- 

wards one another is, chiefly, obſerva- 

ble in the mutual Neceſſity that all _ 
ave 
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have of one anothers Aſi#ance and. Suc- 


cour. It is hardly poſlible for any Man 


to ſubſiſt at all, but abſolutely impoilible 
to ſubſilt comfortably, without borrow- 
ing ſome help from others. ; 

\ Theſe are the Circumtances 1 in which 
Mankind 1s born into the World. We 
are placed in theſe Circumſtances by God 
Almighty, the Univerſal Cauſ: and Prin- 
ple of all things. So that whatſoever 
we areled unto by the Neceſſity :of theſe 
Circumſtances, is in effect a Duty im- 
poſed vpon us by the Eternal and Onal- 
rerable Law of Ged. 

The Relation then that we ſtand in 
towards Ged is, Firſt, as to A Benefa- 
for ; fram whom we have received :our 
Being, together with our preſent Enjoy- 
ments, and our Capacity of any furt er 
Enjoyments whatſoever. Next, as 10 
A Law-giver, or Governor > by whom 
we are obliged to the obſervance. of cer- 
tain Rules, or Ordinances, unt > which 
he has ſubjected ns. 

If we conſider ſingly the 1dea tat. we 
have of our own Being, the Rule that 
reſults from thence : for our Condutt is, 
That we muſt not degenerate from: the 
Dignity of our Nature ; but muſt there- 
fore bridle and (govern all the Appetites 


and Paſſions that ariſe from our Corgvr 
rea 
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Yeal Conſtitution, according, to the ge- 
nuine Dictates of thoſe nobler Faculties 
of Ratiocination and Judgment, where- 
with God has endowed our Mind. 

If we conſider .the Relation that we 
ſtand in towards one another, the Law 
of God obliges ns indiſpenſi bly to Truth, 
Equity , Charity , Benevolence, and to 


every thing that tends to -the Settlement 


of Societies, and to the general Welfare 
of Mankind. For every particular 
Mamws greateſt.Intereſt being involved in 
the Intereſt of the whole, the obſer- 
vance of ſuch things as tend t9-the gene- 
ral . Good, is . every particular Man's 
greateſt Duty ; and is not therefore to 


be tranſgreſt..for. the ſake of any lefler 
Intereſt whatſoever. 


If we conſider the Relation. that we 


ſtand in towards God, it requires ( that 


is, his Law requires) our Acknowledg- 
ment , Gratitude , Love, Dependance,, 


Submiſſion, or ( in'one word ) our hum- 


bleſt Adoration of his Infinite PerfeCti- 


ONS. 


The Obſervance of theſe Rules is a 
Duty incumbent upon Mankind by the 


\ Law of God. 


The Breach of any of theſe Rules is 


'a Breach of the Law of God, an Offence 


againſt the Law-maker, a Si. 
£ Laws 
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Laws are of no Vigor unleſs enfor- 
ced by Rewards and Puniſhments , which 
Rewards and Puniſhmen:s' are therefore 
to be proportioned to- the Nature and 
Degree of the Obſervance or Tranſ- 
greſſion of the Laws. 

The Obſervance and Tranſgreſſion of 
God?s' Laws' by Man +«( whoſe bodily 
Aftions depend upon the inward Motions 
of his Mind ) conſiſt not in any Machi- 
nal Acts of the Body, but in the volun- 
tary Motions and Intentions of the 
Mind. © | 
The Rewards, therefore, or Puxiſh- 
ments of 'ſach Obſervance or Tranſ- 
oreſſion, are chiefly to be conferr'd or 
inflicted upon the 45nd or Soul of Man ; 
and that after the full conrſe of his Acti- 
ons, either good or bad, is accompliſhed. 
Which-is to. ſay, in 'the Farure Stare of 
the Soul, aſter its ſeparation from the 
Body. | 
In the Belief and Senſe of theſe gene- 
ral Truths, and in the Pra&#:ice of the 
Duties that reſult from them, according 
to their full extent and tendency, conſiſts 
all True Religion. 


Whatſoever elle 1s introduced into a- 


ny Religion, either notional or practical ; 

I ſay, whatſoever does not neceſlarily 

flow from ſome of theſe Branches, 1 
ten 


LIMI 


of Flumane Reaſon. 93 


tend to enforce the obſervance of them, 
is no Eſſential part of True Religion 
but ' the meer prodn&# of Superſtition, 
Folly, or Deſign. 

Every Man is anſwerable to Goa, the 
Supream Law-gliver, for his own parti- 
cular Condud, in every Branch of theſe 
Duties ; as they relate either to God, to 
his Neighbour, or to himſelf. 

AMen are anſwerable to one another 
for ſo much (and: for ſo much only) of 
theſe Duties as relates to their mutual 
Welfare and Security; becauſe every 
Man has ſo much Intereſt (and no more) 
in another Man's ConduQt. 

The Diffculty of exerciſing this mu- 
tual Right, that every Man has ( thus 
far ) to inſpect another Man's Actions, 
has obliged Men to enter into Socrettes 5 
and to commit unto ſome particular Per- 
{ons the general Inſpection of all things, 
in order to the Pablick, Good. | 

This is the End of all Governments, 
in which the principal Intereſt of Go- 
vernours themſelves is included. And 
conſequently, it is the Daty of Gover- 
204urs, above all things, to provide for 
the general Safety and Welfare of a Peo- 

le. 

The Peoples Safety, either againſt 
Foreign or Domeſtick Enemies, is beſt 

provided 
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provided for by their U#iov. Their 
Strength againſt Foreign Enemies is 
thereby increaſed, and the very Source 
of Domeltick Enmittes 1s thereby taken 
away. 

This Unon, and with it the general 
Welfare of a People, is beſt procured 
by ſuch a Conduct in the Governours, as 
gives Impartial Inconragement to all Men 
that are Vertuous and Induſtrious, and 
Perfett Security to every Man in the 
quiet enjoyment of the Fruits of his 
own Labour. 

Incouragements may be then ſaid to 
be truly zmpartial, and Emnoyments ſe- 
care, When nothing 1s made a Condition 
of the obtaining of any Advantage, but 
what evidently contributes to the Eſfta- 
bliſhment of the Government 3 nor any 
thing made a Condition of the Forfeiture 
of any Right, but what cvidently tends 
to its Ruin. 

Capacity and Fidelity are juſt Titles 
of Admiſſion to pubiick [mployments : 
Tucapacity is a jult ground of Excluſion ; 
and Infidelity 1s a juſt ground of Forfe:- 
THYE, 

Any Narrower Conditions than theſe 
dividea People into Parrzes;, and not on- 
ly weaken the Government by their Dz- 
#07, but endanger It by their Dsſconterr. 
Govyern- 
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. Government is no farther concerned in 
Matters of Relioion, than as the Princi- 
ples, or -PraCtices, of different Profeſ- 
ſors, tend to wake them more, or leſs, 
fit for the Duttes of the Society, 

The Principles.chat are moſt proper to 
influence Mens Lives, and to engage them 
toa Conſcienciouſneis in their Duties, 
are the Belief of a Deity, and of a Fu- 
ture fFudgment, No Man onght there- 
fore-to be indulg<d in the profeſſion of 
any Opinions contrary to thoſe truly 
Fundamental Ones. 

Other Opinions in Religion that are 
meerly Speculative, and Pradtices that, 
are purely Ceremonial, having no Rela- 
tion- at all to the true Foundations of 
Government, ought to be tolerated by 
Governors, as ſnaifferent. 

Whenſoever any ſuch Indifferent Opli- 
nions,. or Practices, in Religion, are wo- 
ven into the Conſtitution of a Govern- 
ment, and made the -Condition of thoſe 
Incouragements and Enjoyments which 
ought to be Equal, the beſt effe&t that 
can ariſe from thence, 1s only the Ad- 
vancement and Satisfaction of ſome ore 
Party, accompanied with the Ruiz and 
DiffatisfaQtion of the reſt. 

A Government that unites the Pro- 


feſlors of all Religions unto it ſelf, by 


LMPAr- 
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Impartial Inconragements, and Secure 
Enjoyments, is Incomparably Firmer than 
that which leans upon the Single Strength 
of any one Party. 

A People alſo that is ſettled upon this 
Baſis, of mutual Toleration and Chari- 
ty, is incomparably more Happy than 
thoſe whoſe harmleſs Diiterences are im- 
bittered by the Partiality of a Govern- 
ment. | | 

Liberty of Conſcience, therefore, Uni- 
werſal, Impartial, and Inviolable, ( except 
only where the Principles or Practices of 
any ſort of Profeſſors tend evidently to 
the Prejudice of the Communality, and 
Ruin of the Government ) 2: the true 
Intereſt, and great Duty, both of Gover- 
nors aud People. 


